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 Martis quinto decimo die Martu 1663, oA 110g; Carols 
fſecunds Anglie, &e.  ſexto decims, 
TE is Ordered, That Mr. T/lorſon be deſired to Print his Sermon 


lately Preached at St. Pax/s Church before the Lord Maior and 
Idermen of this City. | | WES D, 


d legi hanc Concionemiu Ecclef A Saniti Pauli  habitam, ci "T5 
þ tulus (The Wiſdom of being Religious) 7» qua nhil reperio Da- 
Diſciplineve Eccleſia Anglicane,aut bonts}moribus contrarium: 

Fart pntn-i ad precipuum rel: gioms fundamentum tutandum; 
Et ad  Prodigto am Atheorum hujus ſecult vantatem redarguendans 
« repre ſunt accommodata, Quapropter dt gniſſi mam Cenſeo qua 
Biulrrarems publi cam 


Typis mandetur, 
Joh. Hall, Rev. in Chriſto Pat, Humfredo 
Epiſc. Lond, a ſac, Domeſt. May. I 3.1664. 
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| * TotheRight Honourable 


Lord Mayor of the City of London : 


and the Honourable Court of Al- 
dermen there, - 


Right Honourable, DT 
'N obedience to your Order T here preſent 
you with a Sermon which you formerly 


are very ſeaſonable in this degenerate Age, in| 
which Atheiſm and Profaneneſs are grown 
ſo impudent, and notwithſtanding the reſtraints 
of Shame and Laws, do appear with o bold 
a face in the world. When men arrive to that 
depree of confidence, as to tell the world that 
I |* the Notion of a Spirit implies a contradifion, 

|that Fear and Fancy are the Parents of a Dez- 
ty, and Ignorance and Melancholy the true 
Cauſes of Devotion, and that Religion # 
mthing elſe but * the fear of an inviſible 
[power feigned by the mind, or imagined 


Sir AnTrony DaTEMan, 


heard. I know not how acceptable Dil-| 
courſes of this nature may be, 1 am ſure they | 


FI Sn ; 5, 


from! 


* Leviathan, | 
patt.3- (.34. 


* Leviathan, | 
part.1. c,6, 
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The Epiſtle Dedicatery. 


| what the limits of time would allow me in the 


from Tales publickly allowed ; when it 
ſhall be counted brave to defie God, and eve- 
ry dabbler in Natural Philoſophy, or Ma-| 
thematicks, or Polititks, ſhall ſet up for an 4- 
theiſt . ſure then it #6 high time to reſiſt this 


ed that part of the Diſcourſe, which is more 
immediately levelled againſt Atheiſm , beyond 


Preaching of it ; and in hope that it may do ſome 


1 Your Honours moſt humble ſervant 


ſervice to that end, it is now humbly offered to 
you by Pp _ 


+. Foby. Tillotſon. 


CY 


growing evil. For this purpoſe T have enlarg-| 


T he Wiſdom of being Religious. 


————_— __— 


Jos 28. 28. 


| And unto man he ſaid, Behold the fear of the 
Lord that is Wiſdom, and to depart from 
evil underſtanding. 


WISE N the beginning of this Chap- 
| | BAA CHD ter Fob diſcourleth of .the 
A LES knowledg of Nature, and of |. 
SI IEEATS ſecret and unaccountable 0- 
perations of Natural Cauſes, 
2 and of the unſearchable per- 
Be tions of the Works of Gd. 
Andenquiring at the 12" Verle, where this Wiſdom 
# to be found, he tells us, that it is not tobe met 
wich in any of the creatures ; 1t & not found in the 
land of the living; the depth ſaith, 1t 1s not in me, 
and the Sea ſaith, It is not in me, &C. Therefore he 
| [pus the queſtion again, ver,20, Whence then com: 
*hWildem 2 and where is the place of underſtand: 
ing, ſeeing it is hid from the eyes of all living? To 
which he returns an anſwer wer, 23, God under- 
fandeth the way thereof, and he knoweth the place | 
WE thereof, 
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| The Wiſdom of being Religious, 
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thereof, Fg he looketh to the ends of the earth, and 
e 


the wind, &c. A perte& knowledg of natureis no 


ſeeth under the whole heaven to make the weight for 
where to be found but in the Author of its no leſs| 
wiſdom and underſtanding then that which madethe| 
World, and contrived this vaſt and regular frame of 
Nature, can throughly underſtand the Philoſophy 
of it, and give a peite& account of all its motions| ' 
and operations, Burt there is a wiſdo and know-! 
lede which is very p:oper to.man, and lies level to a 
humane underſtanding, which is ſnited and accom- 
modated to the end, and uſes, and neceſſities of 
man; andthat is the kowledg of God, and of that 
duty, which we oweto him, the wiſdow: of pleaſing! 
God, by doing what he commands, and avoiding 
what he forbids: This k»owledg and Wiſdom may 
be attained by man, and is ſufficient to make him 
happy. Andunto man he ſaid, Behold the fear of the 
Lord, that is Wiſdom, and to depart from evilis un-| 
derflanding. : 

Which words conſiſt of two Propoſitions, which 


variouſly expreſſed, For wiſdom and underſtanding 
are Synonymous words here, and though ſometimes 
they have different notions, yet in the Poetical books 
of Scripture they are moſt frequently uſed as words 
equivalent® and do both of them. indifferently ſig- 
nifie either a ſpeculative knowledg of things, or a| 
praftical 5kill about them, according to the exigency 
of the matter or thing ſpoken of, And fo likewile 


phraſes ot a very near ſenſe, and like importance, 


—  —_— 


the fear of the Lord, and departure from evil, are 


and | 


are not diſtin& in ſenſe, but one and the ſamething| Y} 


| The Wiſdom of being Religions, 3 
and therefore we find them ſeveral times put toge- | _ 


ther in Scripture, Prov, 3, 7, Fear the Lord and de- 
part from evil, Prov.16,6, By the Fear of the Lord 
men depart from evil, So that they differ onely as 
cauſe and effe, which by a Metozymy uſual in all 
forts of Authours, are frequently pur for one ano- 
ther. 


[ 


Now, To fear the Lord,and to depart from evil.ate | 


phraſes which the Scripture uſeth in a-very great | 
latitade, to expreſs to us the ſum of Religion, and. 
the whole of our duty. An becauſe the large accep- 
tion of theſe phraſes is to be the foundation of my | 
ſubſequent diſcourſe, I ſh:11 for the further clearing 
of this matter endeavour to ſhew theſe two things, | 

x, That it is very uſual in the language of Sctip- 


ture, to expres the whole of Relizion by theſe, and! 
1 |fuchlike phraſes, | 
| | 2. The particular fitneſs of theſe two phraſes to' 
&ſcribe Religion by, | 
It is very uſual in the language of Scrip-ure, toex- | 1. 
[preſs the Whole of Religion by ſome eminent Prin- | 
J |cple or parc of Religion, The great Principles of 
Religion a:e, Knowlede, Faith, Remembrance, Love 
and Fear ; by all which, the Scripture uſeth to ex- | 
|prefs the Whole dty of man, In the Old Teſtament. 
by the Knoxledz, Remembrance, and Fear 0! Go", 
Religion is called The knowl: ds of the holy, Prov 30, | 
}. And wicked men are delciibed to be {uct as | 
know not God, So likewile, by the fear of tbe Lord, 
frequently in this book of Fob, and inthe Pſalms, | 
and Proverbs, And Mal,z.16, Then they that feared | | 
ph Lord ſþake often one to another, And Ecileſ.12.13. | 
WS D-23 {118 
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The Wiſdom of being Religious 
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the fear of God is expreſly (aid to be the ſum of Re- 
ligion; Fear Ged and keep his commandments, far 
this is the whole of man, And on the contrary, 
the wicked are deicribed to be (uch as have not the| 
fear of God before their eyes, Pſal.36,1, Andby the 
remembrance of Ged, Ecclel, 12, Þ, Remember thy 
Creator inthe days of thy youth: that is, enterupon a 
Religious courſe betimes, And on the contrary, 
the Character of the Wicked is,that they forget God, 
Pſal, 9, 17, The wicked ſhall be turned into Hell, and 
all the Nations that forget Ged, lnthe New Teſta- 
»ent, Religion is uſually expreſſed by faith in God 
and Chrift, and the /ove of them, Hence it is that 
true Chriſtians are ſo frequently called belzewers, 


and wicked and ungodly men, uzbclievers, And 
Rom,$ 28. Good men are deſcribed to befuch as 
love God, All things ſhall work together for good to; 
them that leve God, and ſuch as love the Lord Feſus 
Chriſt, Epheſ. 6,24, Now the reaſon why theſe 
are put for the hole of Religion, is, becauſe the be- 
lief, and knowlede, and remembrance, and love, an] 
fearof God, are ſuch powerjul principles, and have 
ſo great an influence upon men to make them Re- 
Iigious, that where any one of theſe really is, all 
the reſt, together with the true and genuine effcs 
of them, are ſuppoſed ro be, And fo likewiſe the 
ſumme of all Religion is often expreſſed by ſome 
eminent part of it, which will explain the ſecond 
phraſe herein the Text, Departing from evil, The 
Worſhip ef Gods an eminent part of Religion; and 
Prayer, which is expreſſed by ſeeking God, and cat- 
ling upon his Name, is achiet part of Religious / 

VP. 
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The Wiſdom of being Religious, 5 


ſbip. Herce Religion is deſcribed by ſeeking God, 
Heb,11 6, He is a rewarder of them that ailigently 
ſeek him, and by calling upon his name, A&t.2,21, 
Whoſoewer calleth upon the name of the Lord, ſhall be 
ſaved, And ſo by ceming to God, and by departing 
from evil, In this fallen ſtate of man, Religion be- 
'gins with Repentance and Converſion, the two oppo- 
lite terms of which ate Godand fin; hence itis that 
Religion is deſcribed ſometimes by coming to God, 
Heb.11,6, He that cometh ts God muſt believe that 
heis; that is, No man can bereligious, unleſs he 
believe there is a God, Sometimes by departing 
from fan, Ia.59.15, And he that departeth from evil 
\waketh himſelf a Prey : that is, ſuch was the bad 
ſtate of thoſe times the Prophet complains of, that 
no man could be religious, but. he was in danger of 
] being perſecuted, 
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| | For the ficneſs of theſe two phraſes todeſcribe] xx 

Religion by, 1, For the firſt, The fear of the Lora, | ; 
the fitneſs of this phraſe will appear, it we conſider 
that very great influence which the fear of God hath 
upon men to make them religious, Fear is a paſſion 
thatis moſt deeply rooted in our natures, and flows 
immediatly fiom that principle of ſelt-preſervation 
which God hath planted in every man, Every 
man defires his own preſervation and happineſs, and 
therefore hath a natural dread, and hortour of every 
thing that can deſtroy his being, and endanger his 
happineſs ; Now the greateſt danger is from the 
greateſt power,and that is Omnipotency, So that the 
fear of God is an inward acknowledgment of a 
holy and juſt being, which is armed with an al- 

| mighty | | 


—— CN 


ET 
——— OT oy 0p v 


The Wiſdom of being Religious. 


mighty and irrefiſtible power ; God having hid| 
in every mins conſcience a ſecret awe and dread 
of his infinite Power and eternal Juſtice Now! 
Fear, being ſo intimate to our natures, it is the! 
ſtrongeſt bond of Laws,and the great ſecurity of our 
duty, There are two Bridles or reſtraints which 
God hath put upon humane nature, Shame,and Feax, 
Shame is the weaker,” and hath place onely in thoſe 
in whom there are ſome remainders of Virtue; Fear 
is the ſtronger, and works upen all who lovethem- 
ſelves,and defiretheir own preſervation, Therefore, 
in this degenerate ſtate of man-kind, Fear is that! 
paſſion which hath the greateſt power over us, and 
by which, God and his Laws take the ſureſt hold 
ot us: Our Deſire, and Love, and Hope, are not fo 
apt to be wrought upon by the repreſencacion of 
Virtue, and the promiſes of Reward and Happineſs 
as our Fear is from the apprehenſions of Divine 
diſpleaſure; For though we have loſt, in a great 
meaſure, the guſt and reliſhot true happineſs, yet | 
we ſtill retain a quick ſenſe of pain and miſery, $0 
that Fear relies upon a natural love of our (clves, 
and is complicated with a neceſſary defire of 'our 
' own preſervation therefore Religion uſually mikes 
ir's fi; ſt entrance into us by this paſſion ; and hence 
tis that Solomon, more then once, cails the Fear of 
the Lord the beginning of Wiſcow, 2, Astorthe 
| (econd phraſe, departing from evils; the firnels of 1t 
(9 ExPreis the whole duty of Man will appear, if we! 
 conſtder the neceflary connexion that 1s between 
rhe negative and poſitive part of our Cuty, He that 
is Caretull to avoid all fin, will ſincerely eadcavou: 

19, 
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The Wiſdom of being Religions, 


| That Religion 15 the beſt Knonlede and Wiſdom, © 
| Or thus, 

He that « truly Religions,is the mot wiſe and know- 
ing perſon, 

I ſhall firſt endeavour to coxfirm the truth of this 
Propoſition, and then make ſome Uſe and improve- 
| ment of it. 

The Confirmation of it I ſhall attempt theſe three 
ways. 

I. By a dire Proof of it, 

2, By ſhewing, onthe contrary, the folly and ig- 
rance of irreligion and wickedneſs, 

3. By vindicating Religion from thoſe common 
Imputations which ſeem to charge it with Igno- 
ranceand Imprudence, 

I begin firſt wich the dire& proof of this; And 
becauſe Religion comprehends two things,the know- 
lede of the Principles of it, and a (witable life and 
praffice; (the firſt of which being ſpeculative may 
more properly be called knowlede, and the latter, 
becauſe *tis prattical, may be called wiſdom or pro- 
dence) theretore I ſhall endeavour diſtin&ly to prove! 
theſe two things, 

1, ThatReligion is the beſt Knowledg, 

2. That ir is the trueſt Wiſdom. 

Fiſt, that it is the beſt Knowledg, The know- 
| ledg ofReligion commends its (elf to us upon theſe 
tWO 2CCOunts, 

1. *Tis the knowledg of thoſe things which are 
in themſelves mcſt cxcelient, - 

2, Of thoſeth:ngs which are moſt uſeful and ne- 
ceſſary for us to know. 
Firſt, 


| 


—— 


The Wiſdom of being Religions, 


Firſt, Ir is the beſt knowledg, becauſe it is the 
know!ecg of thoſe things which are in themſelves 
moſt excellent,and deſireable to be kyown, and thar is 
God, and our duty, God is the ſum and compre- 
henfton of ail perfetion. Ir is delightful to know 
the Creatures, becauſe they are ſome ſhadows of the 
divine perfetions, There are particular excellen- 


1 [cies ſcatter'd. and diſperſt among the Creatures, 


which 'tis very pleaſant ro contemplate; Burt in God 
all perfetions in their higheſt degree and exaltati- 
on meet together and are united; how much more 
delightful then muſt it needs be,to fix our minds up- 
on ſuch an obje& in which there is nothing bur 
beauty and brightneſs, what iS amiable, and what is 
excellent; what will raviſh our affedtions, and raiſe 


our wonder, pleaſe us, and aftonifh us at once? And 


that the finice meaſure and capacity of our under- 
ſtandings is not able to take in and comprehend the 


| [infivite exccllencies and perfeRions of God, this in- 


deed ſhews the excellency of the obje&t. but doth 
not at all detrat from the delighttulneſs of the 
knowledg, for it is a greater pleaſure for a finite 
underſtanding to be loſt in the contemplation ot its 
obje&, and to view unlimited excellencies, which 
haveno ſhore nor bounds, then to look upon thoſe 
perfections of which we can ſee the end and utmoſt; 
3s 'tis more pleaſant to the eye to have an endleſs 
proſpet, then to be terminated; for this is that 
which properly cauſeth admiration, when we diſ- 
cover a great deal in an obje& which we under- 
ſtand to be excellent, and yet we ſee we know 
not how much more beyond that,- which our un- 
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The Wiſdom of being Religious. 
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-derſtandings cannot fully reach and comprehend. 

And as the knowledg of God inhis nature and per- 
feftions is excellent and defireable, ſo likewiſe to 
know him in thoſe glorious manifeſtations of himſelt. 
inthe works of Creation and Providence; and above 
all (though ir belittle ſpoken of by.the S1ints of the 
Old Teſtament, by reaſon of the obſcure degree of 
its diſcovery in thoſe times) the knewlede of God in 
his Son Feſus Chriſt, in that ſtupendious maniteſta- 
tion of his wiſdom and mercy in the cont:iv.nceof 
our Recovery, which is ſuch a myſtery, and ſo ex- 
cellent a piece of knowledg, that the Angels deſire to: 
Pry zntoit, 1 Pet.1.12, 
And as the knowledg of God is excellent, ſolikewiſe! 
of our Duty, which 1s nothing elſe bur virtue, and 
goodneſs, and holinef,, which are the Image of God, 
a conformity to the nature and will of God, and 
an imitation of the divine excellencies and perfe&ti- 
ons ſo far as weare capable : For to know our cuty, 
is to know what it is to be like to God in Goodyeſi, 
and Pity, and Patience, and Clemency, in par- 
doning injuries, and paſſing by provocations , in 
juſtice and righteouſyeſs, in truth and faithfulneſ, and 
in a hatred and deteſtation of the contrary ot theſe, 
Inawerd, it is to know what is the good and ac- 
ceptable will of God, whar it is that he loves and 
delights in, and is pleaſed withall, and would have us | 
to do inorderto our perfeQion, and our happineſs, 
It is deſervedly accounted 3 piece of excellent 
knowledg, to know the Laws of the Land, and the 
Cufftows of the Country we livein, andthe Will of 


| the Prince welive uncer ; How much more to know | 
the. 


| 
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The Wiſdom of being Religious. 


the Statutes of Heaven, and the Laws of Eternity, 
thoſe immutable and eternal Laws of-Juſtice and: 
Righteouſneſs ? to know the will and pleaſure of 


World, and the Cuſtoms of that Country where we 
the Law of God at that ſtrange rate he doth io the 


119" Pſalm, and to advancethe knowledg of it a- 
bove all other knowledg, 1 have ſeen an end of all 


the great Monarch, and Univerſal King of the 


muſt live for ever? This made David to admire 


perfetion, but rhy Commandment is exceeding broad. 
Secondly, *Tis the knowledg of thoſe things 
which are moſt #ſef#l and xeceſſary for us to know, 
The goodneſs of every thing is meaſured by its exd 
and ſe, and that's the beſt thing which ſerves the 
beſt end and purpoſe; and the more neceſſary any 


thing is toan end, the berterit is : So that the beſt 
knowledg is that which is of greateſt uſe and neceſ- 
ſity to us in order to our great end, which is Etey- 
nal happineſs,and the Salvation of our Souls, Curious 


| ſpeculations, and the contemplation of things char 


we impertinent to us, and do nat concern us, nor 
ſerve to promote our happineſs, are but a more 
ſpecious and ingenious {orc of idleneſs, a more par- 


| donable and creditable kind of Ignorance, Thar 


man'that doth not know thoſe things which are of 
uſe and neceſlity for him to know, is bur an igno- 
tant man, whatever he may know befides; Now 
the knowledg of God, and of Chriſt, and of our duty, 
is of the greateſt uſefulneſs and neceſſity to us ia or- 
der to our happ neſs: Ir's of abſoluce neceſſity that 
we ſhould know God and Chriſt, in order ta our be. 


\|ing happy: Fob, 17.3. T Jn 6 life eternal (that is 
| 2 


——_ — —_ —— * - 


CE em ee re in een —_ 


= 
—— = Ex 
EX. 3a Ae - 


age "chit = ER” 2% F b a> : 

S I —_— = — 

— £ ERS EET oi _CCITIESEAT - AER 
== St $=- ap ———_ . 


Ry PA” 4h 


A EE. 
——— =S _ 


=- —— 


"AE <P i _ = ©» ES REEL > 
nt _ _—_ ES 
_ I ES ES 


— — nin En 


SEidenC, = 42 
= = = — == = = 
—__— —== = 

bh —_— _ == 


——__ 


' 
Lu 


ng 


CE ————_ III 
A 


and him whom thou haſt ſent, Feſus Chriſt, Iris ne- 
ceſlary alſoin order to our happineſs, to know our 


Daty, becauſe *tis neceſſary for us todo it, anditis| 


impoſſible ro do it exgept we know it : So that 
whatever other knowledg a man may be endued 
witha), he is but'an ignorant perſon who doth not 
know God the Authour of his being, the Preſerver 
and PtoteRor of: his: life, his Soveraign, and his 
Judg, the giver of every good and perte&gift, his 
{ureſt refuge in trouble, who can do him the moſt 
good, or the greateſt harm , the preſent ſupport 


| The Wiſdom of being Religious, | 


| the onely way toit) to know thee the onely true God, 
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of his lite; his hopes in death, his future happineſs, 
and his portion tor ever, Who does not know his 


| relation to God, the duty that he owes him, and 


the way to pleaſe himz who can make him happy or 
miſerable tor ever z Who does not know the things 
of bis peace,che way how to get his fins pardoned;and 
himſelf reconciled to an offended God ; Who doth 


| not know the Lord Jeſus Chriſt, who is the way, 
the truth, and the life. So-that it a man by avaſt | 


and imperious mind,and a heart large as the ſand upon 
the Sea-ſhore, (asit is ſaid of Solomon) could com- 


_ | mandall the knowledg of Nature and Art, of words, 


and 7hings; could attain to a Maſtery in all Lan- 
guages, and ſound the depth of all Arts and $ci- 
ences, (meaſure the Earth and the Heavens, and tell 


| the Stars, and give an account of their order and 
motions ; could diſcourſe of the Intereſt of all States, 


the Intrigues of all Courts, the reaſon of all-Ciyll 
Laws and Conftitutions, and give an account of the 


Hiſtory of allages; could ſpeak of Trees, from the 


Cedar! 
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1 [that ſpringeth out of the wall, and of beaſts alſo, and of 
 |fowls, and of creeping things, and of fiſhes; and yet 
ſhould, inthe mean time, be deſtitute of the know: 
ledg of God, and Chrift, and his duty; all this would 
|be but an impettinent vanity, and a more glittering 


[bſopher, who whilſt he was gazing upon the Stars, 
fell into the ditch) would but Sapienter deſcendere 
1 \ininferuum, beundone withall this knowledg, and 
with a great deal of wiſdom go down to Hell, 
Secondly, That to be Religious is the trueſt Wiſ- 
dom ; and that likewiſe upon two accounts, 
I, Becauſe it is to be wiſe for our ſelves, 
A 2,.Itistobe wile asto our mainintereſt and con- 
cernment, 


expreſſion Fob 22, 21, He that is wiſe ts profitable to 
1 \bimſelf'; and Prov, 9, 12, 1f thou be wiſe,thou ſhalt 

\b: wiſe for thy ſelf, intimating,that Wiſdom regards 
1 mans own intereſt and advantage, and heis not a 
1 |wiſe man that doth not take care of himſelf and his 
1 'own concernments, according to that of old E- 
| [niws, Nequicquam ſapere ſapientem , qui ſibi ipſi 
prodeſſe non quiret z that man hath but an empty title 
of wiſdom, and is nct really wiſe, who is not wiſe for 
himſelf, As Self-preſervation 1s the firſt principle of 
1 |Natyre, ſo care of our ſelves and our own intereſt 
J [is the firſt part of Wiſdom: He that is wiſe in the 
affairs and concernments of other men, but careleſs 


be buſte, bur-heis not wiſez heis employed indeed, 


"Firſt, *Tis fo be wiſe for our ſelves, | There's an | 


and: negligent of his own, that man may be ſaid to 


Cedar tree that is in Lebanon, even unto the Hyſop, 


kind of Ignorance ; and ſuch a man (like the Phi- | 


but | 
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but not ſo as a wiſe man ſhould be: Now this is the 
wiſdom.of Religion, that it directs a man to a care of 
his own proper intereſt and concernment, 

2. It is to be wiſe as toour mainintereſt, Our 
chief end and higheſt intereſt is happineſs ; Now 
this is happineſs, To befreed from all, (ifit may be) 
however, from the greateſt evills ; and to enjoy (if 
it. may be) all good, however, the chiefeſt, To be 
happy, is not onely to be freed from the pains and 
diſeaſes ofthe body, but from anxiety and vexation 
of Spirit; not onely to enjoy the pleaſures of ſenſe, 


but peace of Conſcience,and tranquillity of mind, To 
be happy, is not onely to be (o tor a little while, bur 
as long as may be,andif it be poſſible, for ever, Now 
Religion defigns our greateſt and longeſt happine(s, 
it aims at a freedom from rhe greateſt evils, and to 
bring us to the poſſeſſion and enjoyment of the 
greateſt good, For Religion wiſely conſiders, that 
men have Immortal Spirits, which as they are $pi- 
rits, are capable of a pleafure and happineſs diſtin 
trom that of our bodies and our ſenſes; and becauſe 
they are 1»9207tal,are capable of an everlaſting hap- 
pineſs, Now our Souls being the beſt part of our 
ſelves, and Eternity being infinitely che moſt confi- 
derable duration; the greateſt wiſdoms is to ſecure 
the intereſt of our Soxls, and the intereſt of Eterxity,| 
though ir be with the lofs, and to the. prejudice of 
our temporal and inferiour Intereſts : Therefore Re-| 
[izion dires us rather to ſecure inward peace, then 
outward eaſe; to be more careful to avoid everlaſt-| 
ing and intolerable torments, then ſhort and wn af-| 
| flietions which are but for « moment z to court the f4-| 
wVour 
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vour of God more then the friendſhip of the World; 
and not ſo much to fear them that can kill the body, 
and after that have no more that they can do,as him who 


In a word, our main Intereſt is to be as happy as we 
can, and as long as it is poſſible 3 and if webe caſt 
into ſuch circumſtances, that we muſt be miſerable 
icher in part or for a time, orelſe wholly and all. 
ways miſerable; the beſt wiſdom is to chooſe the 
greateſt and moſt Jaſting happineſs, but the /eaft and 
ſhorteſt miſery : Upon this account Religion preferrs 
thoſe pleaſures which flow from the preſence of God 
fir evermore , infinitely before the tranſitory plea- 
1 [ſvres of this world; and is much more carefull ro 
1 |ayoid eternal miſery, then preſent ſufferings, This 
1 |isthe Wiſdom of Religion, that upon confideration 
1 |of the whole, and caſting up all things rogether, z# 
1 [does adviſe and lead us to our beſt Intereſt, 

| The ſecond way of Confirmation ſhall be by 
ſhewing the Ignorance and Folly of 1rreligion and 
| Fickednel + And this I might do by the Rule of 
1 |Contraries; for, if he that is truly Religious be the 
| |wiſef.and moſt k»owing perſon, then thoſe that are 
| lirreligious and wicked are neither knowing nor wiſe, 
1 [But becauſe this does ſufficiently appear by applying 
1 |what I have ſaid in the dire proof of this, the 
1 juſt contrary way, I will nor enlarge upon this in 
| |the ſame method, bur p oceed upon other Heads to 
q [ſhew the 7gnorance and Folly of ſuch perſons, Now 


accounts; Either, Firſt. Pecauſe they do not believe 
the Foundations and Principles of Religion, as, The 


after he hath kill'd can deſtroy both body and ſoul in hell. | 


{ [4 that are irtel;gious, are ſo upon one of theſe two | 
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Exiſtence of God, The Immortality of the Soul, and 
Future and Eternal Rewards; and of this kind there 


{are but few, in compariſon, who do not in ſome 


ſort believe theſe things : Or elſe, Secondly, Men 


_ $i0s irreligiows becauſe though they do in ſome fort 


believe theſe things, yet they act contrary to their 
belief; and of this kind are the far greateſt part of 


[wicked men: The firſt ſort are guilty of that which 


we call Speculative, the latter of Practical Atheiſm, 
I ſhall endeavour to diſcover the 7gnorarce and Folly 


| of both theſe, 


Speculative Atheiſm, \s Firſt, abſurd inthe Theory 
and ſpeculation, which argues Tgnorance; and Se- 
conaly, it is an imprudent Opinion, both becauſeitis 
againſt our preſent intereſt, and is alſo unſafe in the 
ultimate iſſue of it, which argues Folly, 8 
I. Ir is abſurd inthe Theory and Speculation; and| ? 
that upon theſe five accounts, | 
1, Becauſe it gives no probable account of the 
Orizinal of things, We ſee a World of Creatures, 
and a vaſt Frame of things, which we, who believe 
a God, attribute to God as the Authour, (2,e.) to; 
a Being endned with infinite Goodneſs, and Wiſdom, 
and Power, which is a very likely Cauſe to produce 
a World: For, what more likely to communicate 
Being to ſo numerous a progeny of goodly creatures, 
then infinite Goodneſs ? What more likely to cre- 
ate ſo valt a World, that is, to ſtretch torth the 
Heavens, and lay the foundations of the Earth, to 
torm theſe, and all the Creatures in them out of No- 
thine, then infinite Power * What fo likely to con- 
trive all theſe Creatures each of them ſo Pan n 
REL their 


, 
—_———. 


[which is the way of the Ariſtotelean Atheiſts, or 


| |though ic be granted, that there are plauſible Argu: | 
D 


things, that is, a, third, fourth, fifth, 8c, without 
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ouſly ſuited to each other and to the whole, as ix- 
finite Connſel and Wiſdom ? This ſeems to be a re:- 
ſonable account, But what account doth the A- 


|:beiſt give of this © Either he muſt ſay, that thej 


Frorld was Eternal; and that things always were as 
they are, without any firſt Cauſe of their Being, 


elſe he muſt aſcribe the 0r7g7n4l of the World to 
Chance, and the caſual concourſe of Matter, which 
isthe way of the Epicurean Atheiſts, But neither 
of theſe ways gives a probable account of the Exiſt- 
ence of things, 

Firſt, Not the Ariſtoteleay way ;' For, though 
we may conceive the ſame thing always to have| 
been, yet it is utterly unimaginable how there 
ſhould have been az infinite orderly ſncceſsion of 


a firff, I ay, this is utterly unimaginable, Burt yer 
I will ſuppoſe that this matter doth admit of ſeem- 
ing and unanſwerable Demonſtrations both ways, | 
vis, both That an eternal ſucceſsion of things ts poſ-| 
ſible, and That it is impoſsible ; as the Queſtion | 
about the infinite divifibility of Quantity doth, and 
indeed all Queſtions about any thing that is 77finrte, ; 


, 
og 


it being but reaſonable to expe thar our finite Un- | 
derſtandings ſhould be puzzled and loſt about any | 
thing that is 7nfinite, Now granting chis,which is| 
the utmoſt any man can clallenge in this Queſtion, | 
this Account of things from an Eternal order and 


ſucceſsi0n of Cauſes comes to juſt nothing ; For, | 


| 


ments 


| 


—_—. 


their kind, and all of them ſo ficly and harmoni- | 
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ments for the poſhibility ot this, yet ſolong as they | | 
are counterpoiſed by other Arguments every whit 
as ſtrong and unan{werable, they can ſſgnifie no- 
thing in the ballance of Reaſon, becauſe the ſtrength 
ot them is wholly enervated and taken off by equal 
Demonſtrations on the other fide; and ſolong as 
their hands are thus tied, fuch a ſuppoſicion is alto- 
gether uſeleſs,and nothing can be built upon it For 
what man will allow it prebabze that there hath been 
an Eternal ſucceſſion of rhings, without any Otiginal, 
or firſt Cauſe, whilſt it is an even wager, whetheran 
Erernal ſucceſſion of things be ſo much as poſſible ? 
And beſides all this, Arifforle himſelf (who is ſup- 
 Pofed to be the great Patron of this Opixionoltthe 
| Eternity of the World) dcth elſewhere in ſeveral 
| places of his works, own it as one of the greateſt 
| abſurdities that can be, to aſſert an 2»fixite progreſs 
of Cauſes,and ſays,that it is unworthy of « Philoſopher 
to reſolve any thing this way, and that the mindof | 
'mancan have no reſt, nor any reaſonable and fatiſ: 
taQory account 'of things be given, but by ſtaying 
in ſome firft Cauſe, But 1 needed not have ſaid ſo 
much to this, becauſe the Modern Atherfts do gene+ 
rally deſert this way, 
Secondly, Northe Epicurean way,which imputes 
| this vaſt pile ofthe World, this regular and order- 
ly Frame of things ( which it acknowledges to have 
had a beginning ) not to goodneſs, and power, and 
conn(el, and wiſdom; but to a fortunate chance, and 
happy caſualty, Now there is nothing can be more 
unreaſonable then obſtinately to impute that to 
Chance, which doth plainly and apparently contain 
n| 
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[in i all che Arguments and CharaGters of a wiſe de- 
ſign and contrivance, Was ever any conſiderable 
work, in which there was required great variety of | 
parts, anda regularand orderly diſpoſition of thoſe 
parts, done by Change? Will Chance fit means to. 
ends, and that in ten thouſand inſtances, and nor | 
failin any one? How often might a man, atter he | 
had jumbled a ſet of Letters ina Bag, fling them out 
upon the ground before they would fall into an ex- 
a& Poem, yea, or make a good Diſcourſe in Proſe * 
And may not a little Book be as eafily made by | 
Chance, as this great Yolume of the World ? How 
long might twenty thouſand blind Men, which | | 
ſhould be ſent out from the ſeveral remote parts of 
England, wander up and down before they would all 
meet uponSalgburyPlainz,and fall into Raxk and File 
in the ex order of an Army? And yet this is 
much more eaſte to beimagined, then how the in- 
numerable blind parts of Matter ſhould Rendezwors | 
1 |themſelves into a World, A man that ſees Heyy | 
1 |the Seventh's Chappel at Weſtminſter, might with 
2s good reaſon maintain ( yea, with much better, 
conſidering the vaſt difference betwixt that little | 

1 |Stru&yre,and the huge Fabrick of the World, that | 
1 |it was never contrived or built by any Man, but that : 
1 |the ſtones did by Chance grow into thoſe curious _ . 
Figures into which they ſeem to have been cut and 
1 [graven; And that »poz 4 time, ( as Fables uſually 
1 |begin) the Materials of that building, the Sroze, 
1 |Morter, Timber , Iron, Lead and Glafs, happily 
met together, and very fortunately rang'd them- 
{clves into that delicate order in which weſee them; 
D 2 now, 
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i now ſo c'oſe compacted, that it muſt be a rear 
Chance that pa:ts them again, What would the 


world think of a man that ſhould advance ſuch an 
opinion a$ this, and write a Book for it ? It they 


—Y 


= ry 


would do him right, they ought co look npon him 
as mad with a lictle more reaſon then any mancan 
have to ſay that the World was made by Chance, 


or thar the firſt Mey grew up out of che Eatth as 
Plants do now, And yet they who give this account 


be the Men of Reaſon, the great Wits of the World; 


{the onely cautions and wary perfons, that hateto be 


impoſed upon, that muſt have convincing evidence 


| for every thing, and can aſſent to nothing without a 


clear Demonſt:ation for ir, 

IT. Becauſe it gives no reaſonable account of the 
Univerſal Conſent of Mankind in this apprehenſion, 
that there is a God, That men do generally believe 
a God, and have done in all Ages, the preſent ex- 
perience 'of the World, and the Records of former 
times do abundantly teſtifie, Now how comes this 
perſwaſion to have gained ſo univerſal a poſſeſſion 


moſt barbarous ? 1 there be no ſuch thing as God 
in the world, how comes it to paſs that this objet 
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of the Original of things, aflume to themſelves to| 


of the mind of Man, and to have found ſuch gene- | 
| ral entertainment in all Nations, even thoſethat are 


doth continually encounter our underſtandings ? 
whence is it that we are ſo perpetually haunted with 
this 4pparition of a Deity , and followed with it 
where-everwego? If it be not natural cothe mind 
of Man, but proceeds from ſome accidental diſtem- 
per of our underſtandings, how comes it to be ſo 


Univerſal, 


WL” FEED 


[jealouſic in the mind of Man, andan endleſs fear of 
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Univerſal, that no differences of age, or temper, or 


education, can wear it cut, and fer any conſiderable} 


\number of men free from it? Into what can were- 
ſolve this ſtrong inclination of mankind to this er- 
jror and miſtake, hoy come all Nations to be thus 
ſeduced? Ir is altogether unimaginable, but that 
the Reaſon of ſo Univerſal a conſent in all places and 
ages of the wo:1d, and among all cifferences of per- 
{ons, ſhould be oze and conſtant; But no oxe and 
conſtart reaſon of this can be given, but from the 
'natureof Mans mind and underſtanding, which hath 
this Notion of a Deity born withit, and ſtamped 
[upon it ; or, which is all one, is ofſucha trame, that 
in the free uſe and exerciſe of it ſelf, it will fiad out 
Gods And what more reaſonable then to think, 
(that if we be Gods Workmanſhip, he ſhould ſer this 
mark of himſelf upon all reaſonable Creatures, that 
[they may know to whom they belong, and may ac- 
knowledge the Authonr of their Beings £ This ſeems 
to be a credible and ſatisfa@ory account of ſo 4x7 
verſal a conſent in this mitter, tut now what doth 
the Atheiſt reſolve this into? Heis not at one with 
himſelf what account to give of it 3 nor can it be ex- 


find many falſe ones, Error being infinite, Burt 
there are three which he principally relyes upon, 
Fear, Tradition, and Policy of State. 1thall briefly 
conſider theſe, 

Firſt, He would fain make us believethat this 
apprehenſion of a God, doth ſpring from an infixzte 


| 


| [pected he ſhould; For he that will over-look the| 
| itrue reaſon of a thing, w' ichis but oxe, may eafily | 


( 
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[all men ſhould ſtand in awe of him 5 But-it therebe 


| {uch a being, and then our fear believes it; or elſeit 


| proper object of fear is ſomething that is dreadfs!,| 


the worſt that may happen, according to that Dj. 
vine ſaying of the Poet, ( which he can never ſuſfi- 
ciently admire) Primms in orbe Deos fecit Timor, 
Fear firſt made Gods, So that it 15 granted on both 
ſides, that the fear of a Dezty doth univerially poſleſs 
the minds of Men: Now the queſtionis, whether 
it be morelikely thar the exiſtence of a God ſhould | 
be the cauſe of this fear, er that this fear ſhould be 
the cauſe why men imagine there is a God? Ifthae! 
be a God who hath impreſſed this image of himſelt| 

upon the mind of Man, there's great reaſon why| | 


no God, it is not eafte to conceive how fear ſhould 
create an univerſal confidence and aflurance ia men 
that there is one, For whence ſhould this Fear 
come? it muſt--aſt be either from without, from 
the ſuggeſtion of others, who firſt tell us there is 


muſt ariſe tram whiz, viz, from the Nature of 
Man, which is apt to fancy dreadful and terrible. 
things, It from the ſuggeſtion of others who tell us 
ſo, thequeſtion retarns, who told them ſo? and 
will never be fatisfied till the firſt Author of this re- 
port be found out ; ſo that'this account of fear re- 
ſolves it felf into Tradition, which ſhall be ſpoken to| 
inirs proper place, Bur if it be ſaid, that this ou | 
ariſeth from withiy, from the Nature of man which 
is apt to imagine dreadful things, this likewiſe is Ji 
able to inexplicable difficulties, For, Firft, the 


ſ 


that i, ſomething that threatens Men with harm} 


| 


'or danger, and that in God muſt either be Power, 


- at} 
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1 comes the mind of Man to be ſubje&t to ſuch 
{ |2roundleſs and unreaſonable fears ? The Ariftoteleas| 
J[Acheift will fay, it always was fo; But this 1s to af- 
Iifrm, and nor to give any account of athing: The 
FEpicurean Acheiſt, it he will ſpeak confonantly to 
Filimſelf, muſt ſay, that there happ:ned in the or- 
{gal confticution of the firff men ſuch a contexture 
q10f 4romes, as doth naturally diſpoſe men to theſe 
J|panick tears s uuleſs he will fay, that when the firf 
Jimen grew out of the earth, and aſterwards broke 
Jiboke from ther root, finding themſelves weak, and 
Jiaked , and unarmed, and meeting with ſeveral 


J\put into ſuch a fright as did a lictle diſtemper their 
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may create : But Goodneſs and Mercy are eſſential to 
the Notion of a God, as well as Power and Fuſtice ; 


ing that is infinitely good and merciful? Noman 
hath reaſon to be affraid of ſuch a Being, as ſuch, So 


ot * Fufticez 2nd ſuch an obje& as this, fear indeed | 
Now how ſhould fear put men upon fancying a Ze- | 


that the Arheift muſt join another cauſe to Fear, | 
1 [viz, Hope, to enable men to create this imagination 
of a God, And what would the Produd? of theſe| 
J |two contrary Paſsions be? The imagination of a Be-. 
1 |ing,which we ſhould fear would do us as much har, 
1 | we could hope it would do us good; which would | 
1 ibe 92aid pro 2v0, and which our Reaſon would | 
1] oblige us to lay aftde fo ſoon as we had fancyed it, 
1 [becauſe ic would ſignifie juſt nothing, 
|| But Secondly, Suppoſe fear alonecould do it, how | 


fierce creatures ſtronger then themſelves, they were 


inderſtandings, and let looſe their imaginations to 


ttdleſs ſuſpicions, and unbounded jealoufies, which 


LECT COT. e————_—_—_— \ 
* 


did 


we. L —_— — 


—— 


"2 


| 


Ci a eg DG IIS EEEIEEE 


vs. —_——_ 


"0 


Vn > —AF——_ 


The Wiſdom of being Religions, 


| 


| hath not planted themin us to no purpoſe, then that 


F . . . 4 » 
foundation in/Natutez. And if it be yatzral, ought 


did at laſt ſferrle in the conceit of an inviſible Being 

infinitely powertul, and ableto do them harm, and 
being fully poſſcſt with this apprehenſion. (nothing 
being more ordinary then for crazed peiſcns to be- 
lieve their own fancies) they became Religious, and 
afterwards when mankind began to be propagated 
in che way of generation, then Religion obligedthem 


ſo they might make the greater impreſſion upon 
chem in their tender years; and this cowſe havin 
been continued ever ſince, the Notion of a God hath 
been k«<pt upin the world, This js very ſuitable to 
Epicurus his Hypotheſis ofthe Original of Men, hut 
it any man think fit to ſay thus, I cannot think it fir 
to confure him, EO One 

Thirdly, Whether Men were from all eternity 
ſuch timerous and fancifu'l Creatures, or happened 
to be made (o in the firſt conſtitution of things, it 
teems however, that this fear of a Deicy hath a 


we not rather to conclude, That there is ſome 
oround and reaſon for theſe Fears, and that Nature 


they are vain and groundleſs ? There is no Prixciple 
that Ariſtotle (the grand Afſercor of the Eternity 
of the World) doth more frequently inculcate then 


man, who attentively conſiders the frame of the 
World) Thar although things were made by 
Chance, yet they have happened as well as if the 
| greateſt Wiſdom had had the ordering and concri- 


to inſtill theſe principles into their Chil:ren, that) 
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this, That Nature doth nothing in vain; and Epi-| | 
curus is forced to acknowledge, (and fo will every |, 


_ving 
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ving of them ; And ſurely wiſdom would never | 
have planted ſuch .a vain principle as the fear of a 
Deity .inthe Nature of Man, if there had not been 
a God in the World, 

Secondly, If Fear be not a fufficienr. account of 
this Univerſal Conſent, the Atheiſt thinks it may 
very probably be reſolved into Ynrverſal Tradition, 
But this likewiſe is liable to great exception; For, 
whence came this Tradition * It.muſt begin ſome | 
time, ic muſt have itsoriginal from ſome body ; and | 
t were very well worth our knowing, who that May | 
was that farſt raiſed this Spirit which all the Reaſon 
of mankind could never coxjure down fince; JVhere 
did he live, and when? In what Country, 2nd in 
what Age of the World? What was his Name, or 
bis Sons Name, that we may know him? This the 
Atheiſt can give no punctual account of; onely he | 
imagines it not improbable, that ſome body long 
ago (no body knows when ) beyond the memory 
J |ofall Ages, did ftart ſuch a notion in the world,and 
J [that it hath paſt for currant ever fince, But what- 
ever heimagine, that is very improbable which re- 
1 [les upon no ſt-onger arguments then his own con- 
1 iceit : Bur beſides, If this Tradztion be granted {o | 
I [very ancient as to hive been before all Books, and | 
tobe elder then any Hiſtory, it may,for any thing 
any body can tell, have heent:om the beginning 
and then it is much more likely to be a Notion 
which was bred inthe mind of Man, and born with 
him, then a Tracition tranſmitted from hand to 
hand through all generations eſpecially it we con- 


lider how many rude and barbarous Nations there; _ 
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re it the World which conſent in the Opinion of a 
God , and yet have no. certain Tradition of any 


ages before. 


| hath owe way more ; which although it ſignifie little 


thing that was done among them but two or three 


Thirdly, But if neither of theſe be ſatisfaRory, he 


co Men of ſober and ſevere reaſon, yet it very unhap- 
pily hitts the jealous and ſuſpicious humour of the 
generality of men, who from the experience they 
bave h:d of themſelves and others, are very apt to 
ſuſped that every body, bur eſpecially their Superi- 
ours and Governonrs, have a defign to impoſeupon 
them for their own ends, In ſhorr,jit is this ; That this 
noiſe about a God is 4 meer State- Engine, and a Po- 
litick device, invented art firſt by ſome great Prince, 
or Miniſter of State, to keep people in awe and or- 
der, And 1f fo, from hence (faith the Atheiſt) 
we may eafily appretend, how from ſuch an original 
it might be generally propagated, and become uni- 
verſally currant, having the ſtamp of publick Au- 
thority upon .it 5 befides that, People have always 
been found eafie to comply with the inclinations of 
their Prince: And from hence likewiſe we may ſee 
the Reaſon why this Notion hath continued ſo long; 
for being found by experience to be ſo excellent 
an Inſtrument of Governmene, we may-be ſureit 
would always be cheriſhed and kept up, And now 
he triumphs, and thinks the bufineſs is very clear: 
Thus it was; ſometime or other, (moſt probably 
rowards the beginning of the world, (if ir hada be- 


| verſal Monarch; ſome great Nebuchadnezzar {ct 


[Cinning) when all Mankind was under one Uni- 
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[up this mage of a Deity, and commanded all People 
| and Nations to fall down and worſhip it : And this be- 
ing found a ſacceſsfull device, to awe people into 0- 
bedience to Governmenc, it hath been continued 
£0 this day, and is like to laſt to the end of the 
world, ' To this fine coxjeiFure I have theſe four 
[things ro ſay : 1, That all thisis meer 1's coal 
and ſuppoſition 3 he cannot bring the leaſt ſhaddow 
of proof or evidence for any one r3z:le ofir, 2 This 
| ſuppoſition grants the opinion of a God to con- 
$ |duce very much to the ſupport of Government and 
{ {order inthe World, and conſequently to be very 
| | beneficial to Mankind; fo that the Atheiſt cannot 
! |-but acknowledg that it is great pity that it ſhou'd 
1 [not be true, aud that it is the common. intereſt of 
| |Mankind, if there were but probable Arguments! 
for it, not to admit of any light reaſons againſt it ; | © 
7 [and to proſecute all thoſe who would ſeduce men to 
1 [Atheiſm, as thegreat diſturbers of the world, and | 
peſts of humane ſociety, 3. This ſuppoſition can | 
have nothing of certainty in it, unleſs this be true ; | | 
That whoever makes a politick advantage of 0- | 
ther mens Frinciples, is preſuined to conrrivethole | 
Principles into them ; whereas it is much more | 
common (becauſe more eafte) for mea to ſerve : | 
||ther own -en-is of thoſe Principles or Opinions, | 

| 


_ 


which they do not put into men, .but find there, (o : 
thar if the queſtion of a God were to be decided by | 
{the probability of this Conjeure, (which the A- | 
\theiſt applauds himſelf moſt in } it would be con-* | 
{ {cluded in- the affirmative z It being much more | 
1 likely, that becauſe Fn reap the advantages | 
| \ 2 6) | 
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ther where they did not ftrew, Fourthly, wehave as 
much evidence of the contrary to this ſuppoſition as 
ſuch a thing is capable of, that ic was not an Arca- 
num 1mperit, a Secret of Government, to propagate 
the belief of a God among the people, whea the 
Goyernours themſelves knew it to be a cheat, For 


have any Recorcs, (and of other Ages we cannot 


we find in the Hiſtories of all Aces of which wel 


poſſibly jucge) that Princes have not been more ſe- 
cure from troubles of Conſcience, and the ears of | 
Religion, and the terrours of another World, (nay, 
many of them more ſubj-& to theſe) then other 
men, as I could give many inſtances, and thoſe no 
mean ones: What made Caligula creep under the 
Bed whenic thunder'd 2 What made Tberivs (that 
great Maſter of the Crafts of Government) -com-- 
plain ſo much of the grievous fines and /afbes he 
telt in his Conſcience? What mov'd that Great 
Emperour, Charles the Fifth, to quit his Kirg 'om, 
and retire into a Monaſtery to p'epare for another 
| World ? What made Cardival Wolſey (one of the 
greateſt Miniſters of State that ever was) to pour 


ligent to pleaſe my God as 1 have been to pleaſe my 
King, he would not have forſaken me now 1n my £14) 


hairs, What reaſon tor ſuch Actions and Speeches, 


forth his ſoul in thoſe ſad words? Had TI been as di- 
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of obedience, and a more ready ſubmifſion to Go- 
vernment, from mens believing that there is a God, 
that they found the minds of men prepoſſeſt to their 
ands with the notion of a God, then that they 
\ planted \t there ; and that they have been ſuch hard| 
| Maſters as to reap where they did not ſow, and to 24- 
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if thele Grggt Men had known that Religion was bur 
ache t? Now it ſuc' great and politick perſons (as 
the three laſt of theſ-: were) knew nothing of this 
(Secret, I think we may ſafely conclude, that the 
Notſon ot aGo:! did not come from the Court, that 
tis not the invention of Politicians, and a juggle of 
State, to coz:n the people intro obedience, And 


|very evident, thatthe general conſent of Man kind 
in this app:chen{ton That there is a God, muſt in all 
Re {on br aſcribed to ſome more certain and aniver- 
{al Cauſe then Frar, or Tradition, or State Policy, 
1 jviz, to this, That God himſelt hath ſtamped this 
| [Image of himſelt upon the Mind of Man, and ſo 
| woven it into the very frame of his Being, that 
| |(ike Phidias his Picture 1a Aiperve's Shield) it can 
never totally be detaced without the ruine of hu- 
mane nature, | 

I do but know one 0bjedion that this Diſ-ourſe is 


kind in the apprehenſion of a God 1s no more an 
Argument ot the Being of a God, then the general 
[agreement of ſo many Nations for ſo many Ages in 
| Polythesſme and 1delatry is an Argument tor theſe, 
To this i anſwer, 1, That the gen-rality of che 2hz- 
loſophers and wiſe men of all Nations and Ages did 
diflent from the mu'titude in theſe things ; they 


| 


ſpe& to the various benefits, men received from him 
had ſeveral Titles beſtowed upon him and although 
they did fſervilely comp'y with the People in wor-. 


now from all this that hath been ſaid it ſeems to be | 


liable to it is this: The Univerſal Conſent of Man- | 


belizved but'one Supreme Deity, which, with re- | 
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fhipping God by ſenfivle Images and Repreſentati- 


Object. 
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ſank into the moſt degenerate concltion, into the 


| greateſt blindneſs and da kneſs imaginabte, do yer 


retain ſome ſenſe and awe of a Deity z chat Religion 
is a propetty of our Natures, and that the Not:on 
of a Deity is inrimate to our Unde:ſtani'ings, and 
ſticks cloſe to them, becauſe Men will rather have 
any God then zone, and rather then want a Deity, 
they will worſhip any thing, 3, Thar there have 
been ſo many falſe Gods invent: d, is rather an Ar- 
gument that there is a ?rxe Oze, then thac thereis 
none: There would be no Counterfeit, but tor the 
ſake of ſomething that is real; tor, though all Pre- 
tenders ſeem to be what they really are not, yet 


connterfeit is to put on the Jikeneſs and appearance 


_ | of ſome real Excellency, There would be no'Bruſ- 
| money, it there were not good and lawfull Monty; 


Briftol-ftoges would not pretend to be Diamonds, 


- a there never had ibeen any Diamonds ; Thoſe 
Ow in H:nry the"Seventh's time (as Sir Francs 


Bacon 
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they'preterd to beſomething that zeallyis: For, to| 
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Bacon calls them) Lambert Simnell, and Perkin 
Warbeck, had never been {ct up, if there had nor 
once. been a real Plantagenet and Duke of York; fo 
the 7dols of the Heathen, though they be ſer upin 
affronc to the #r#e God, yet they are a probable Ar- 
gument that there is oye, 


Theory, becauſe it requires more evidence for 
things then they are capable of. Ariſtotle hath lc ng 
fince well obſerved, how unre:fonable ic is ro expe 


III. 7hirdly, Speculative Atheiſm is abſurd in the | 


the ſame kind of proof anc evidence for everything, 
which we have for ſome things. Mathematical things, 
being of an abſtracted nature, are onely capable of 
dear Demonſtration , But Concluſions in Natural 
Philoſophy are to be proved by a ſufficient 7ndut7ion 
of experiments z things of a moral nature, by moral 
Arguments , and watters of Fai?, by credible Te- 
fimony: And though none of theſe be capable of 
trick Demonſtration, yet we have anundoubted aſ- 
furance of them, when they are proved by the beſt 
Arguments that the nature and quality of the thing 
will bear, No man can demonſtrate to me,that there 
is ſuch an 1/andin America as Famaica;yet upon the 
Teſtimony of credible perſons who have ſeen it, and 
Authors who have written of it, I am as free trom 
all doubt concerning it, as I am from doubting of 


the cleareſt Mati:ematical Demonſtration, So that | 1 
thisis to be entertained as firm prixciple by all thoſe |: 
[who pretend to be certain of any thing at all 5 That | 
| when any thing is proved by as good arguments as that |/ 
\thing is capable of, and we have as great aſſurance that | 


(it. as we conld poſsibly have,ſuppoſing it were,we ought |! 
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| thing? Now to apply this to the preſent Caſe: 


becauſe God oeing ſuppoſed to te 2 pare Spirit, can- 


| 


not in reaſon to make any doubt of the exiſtence of that 


The being of a God is not Mathematically demon- 
ſtrable, nor can it be exp=Red it ſhould, becauſe one- 
ly Mathematic:] matters admit 0: t'11s kind of evi- 
dence; Nor can it be proved immediately by ſenſe, 


not be the 0bje# of ay cerporeal ſenſe, But yer we. 
have as great affurance that there is a God asthe 
nature of the thing to be proved is capable of, and 
as we could in reaſon expect to have, ſuppoſing thar 
he were, For ſppoſe there were ſuch a Being as an 
Infinite Spirit cloathed with all poſsible perf-fion, 
that is, as Good and Wiſe 2nd Powerful, &c, as can 
be imagined, what conceiveable wayes are there 
whereby we ſhoul-1 come to be aflu:e.! that there is 
ſuch a Being, but either by an znternal impreſsion of 
che Notion of a God upon our Min:'s, or elſe b 

ſuch external and viſible Effe&s as our Reaſon tells 
us muſt be attribured to ſome Cayſe, and which we 
cann:'t without great violence to our Unde:ſtanc-| 
ings attribute to any other Cauſe bur ſuch a Being 
a5 we Conceive God to be, that is, One that 1s infi- 
nitely Goed, ani* Wiſe, and Powerful ? Now we have 
this double aſſuraxce that there is a G99, ani great- 
er or Other then this thething is not capable of, 1t 
God ſhould aſſume a Body, and preſent himſ{clt be- 
fore our eyes, this mig}:t amaze us, but cou'd not 
give us any rational aſſurance that there is an Infinite 
Spirit; It he ſhould work a Miracle, that cou.d not 


inreaſon convince an Atheiſt more then the Argu- 
ments he already hath for ir ; It he were t0 a5k a ſign 
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1 [work a greater Miracle then to make a World - 


Earth, ſpringing out ofnothing, he might ſay, that 
.[1nnumerable parts of Matter chanc'd juſt then to 


lar mode or manner of athings exiſtence, a man may 
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in heaven above, 0r in the earth beneath, what could 
he hath already done? Could he deſire him to 


Why if God ſhould carry him our of the limits of 
this World, and ſhew hima new Heaven, and a yew 


rally together, and to form themſelves into this new 
World, and that God did not makeir, Thus you 
ſee that we have all the rational aſſurance of a God 
that the thing is capable of, and that Atheiſmis ab- 
ſurd and unreaſonablein requiring more, 

IV. The Atheiſt is abſurd, becauſe he pretends 
to know that which no man can know, and to be 
certain of that which nobody can be certain of ; that 
is, That there & noGod, and (which is conſequent 
upon this, as I ſhall ſhew afterwards ). That it # nt 
poſsible there ſhould be ove, And the Atheiſt muſt 
pretend ro know this certainly; for it were the 
oreateſt folly in the world for a man to deny and 
deſpiſe God,if he be not certain that he is nor, Now 
whoever pretends to be certain that there is n: 
God, hath this (great diſadvantage; He pretends 
to be certain of a pure Negative: But of Negatzves 
we have far the leaſt certainty, and they are always 
hardeſt, and many times impoſsible to be proved: 
Indeed ſuch Negatives as onely deny ſome particu- 


have a certainty of them, becauſe, when we lee 


he deſire God to do for his conviction more then | 


4 
. 


things to be, we may ſee what they are, and in what 


| 


manner they do, or do not exiſt 3 For inſtance, we | 
may 1 
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Wings, becauſe this onely concerns the manner of 
his exiſtence; and we ſeeing what heis, may cer- 
tainly know thar he is not ſo or ſo, But pure Ne- 
gatives, that is, ſuch as abfolutely ceny the exi- 


| ſtence of things, or the poſſibility of their exiſtence 


can never be proved, for after all that can be faid 
againſt a thing, this will ſtill be true, That many 


 Ithings poſſibly are which we know not of, and that 


many more things may be then are, and it fo, after 
all our arguments againſt a thing, it will be uacer- 
tain whether it be or not; and this is univerſally 
crue, unleſs the thing denied to be do plainly imply 


| a contradiction, from which I ſhall afterwards ſhew 


the Notion of a God to be free, Now the Atheiſt 
pretends to be certain of a pure Negative, viz, That 
thereis no ſuch Being as God, and thar it is not po(- 


| ſible there ſhonld be; But no man can reafonably 


pretend to know thus much, but he muſt pretend to 
know all things that are, or can be; which if any 
| man ſhould be fo vaizas to pretend to, yet it is to be 
hoped, that no body would be ſo weak asto believe 


{| him, | 


V. Speculative Atheiſm is abſurd, becauſe it is 
ſelf-contradiftious, There are theſe two great con- 
tradiftions in the denial of a God, 1, He that de- 
nies a God, ſays that thar is impoſsible which he 


' [muſt grant to be poſsible, He ſays it is impoſsible that 


there ſhould be {uch a Being as God,in ſaying that ae 
fafo there is no ſuch Being; for Eternity being el- 


ſential to the Notion of a God, if there be not a 


| God already, it is impoſsible now that there hw 
c 


may be certain that Manis not a creaturethat hath | 
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be one , becauſe ſuch a Being as is ſuppoſed to be 
eſſentially Eternal and without beginning , cannct 
wow begiu tobe, And yet he mult grant it poſsjble 
that there ſhould be ſuch a Berg; becauſe ir is poſ- 


fible there ſhould be ſuch a Being as hath all poſſible 


perfetionz and ſuch a Being as this is that which 
we call God, and is that very thing which the Atheiſt 
denies, and others afftrm tobe; for he that denies a 
God, muſt deny ſuch a Being as all the world deſctibe 
God tobe, and this is the general Notion which all 
men have of God, That he is a Being as perfett as is 
poſsible;, that is, endued with all ſuch perfections 
as do nor imply a contradiction, as none of thoſe 
perfeions which we attribute to God do, Not xe- 
ceſsity of being, and ſelf exiſtence, and eternity, and j 
immenſity or unlimitedneſs ; theſe the Atheiſt muſt 
grant poſs:ble and free from contradiftion, becauſe he 
aſcribes them to the World, or atleift to Matter ; 
Not Goodneſs, or Wiſdom, or Power, or Trath, or 
Fuſtice, becaule he aſcribes theſe ro Mey, Nor con- 
ſequently the utmoſt degrees of theſe that are poſ- 
fiblesnor,la/ly,doth {mmateriality or the Notion of a 
Spirit imply a contradition, becauſe the Atheif} 
muſt either grant that there is a Spirit in Man, that 
is, ſomething that is not Matter, ( and conſequent- 
ly that an immaterial principleis not impoſsible)or elle | 
give a fair and ſatisfactory account how meer Matter 
can think and underſtand, and how that which moves 

by certain and eceſſary Lawes, that is, cannot move 
unleſs it be moved by another, and cannot but move 

tic be impelPd by another, is capable of Liberty and 

Freedom; which I think is impoſſible to be done, | 
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| Secondly, Another contradiction which attends 
|che denial of a God, is this ; Atheiſm denies ſuch a 
' Being to be, as doth in the eſſential Notion of it in-| 
| clude neceſſary exiſtence, thatis, an impoſſibility of | 
{not being ; And this in plain Engliſh, is to deny 
|chat thing to be, which cannot but be, Now that 
the Notion of a God doth eſſentially include in it 
neceſſary exiſtence, appears from the general Noti- | 
on thar all men have of God, viz, that he is a Being] | 
that hath all poſſible perfeRion 3 Bur that xece/- & 
ſary exiſtence 1 4 perfection, is evident, becauſe if 1; 
Being be good, it 1s better to haveit zeceſſarily, then 
contingently ; to have itſecur'd, thentobein danper! 2 
|[ofloſing it Andthat it is a poſsible perfetion, the | | 
Atheiſt cannot deny, becauſe he aſcribes it to Mat- | 
ter, as I ſhewed before, So that Atheiſm doth fi- 
nally reſolve into theſe two groſs ContradiRions, 
viz, That it i impoſsible that there ſhould be ſuch a 
Being 4s hath all poſsible perfeitions; that is, That 
| that which may be, cannot bez And, That ſuch a 
Being 4s neceſſarily exiſts, doth not, nor can poſsibly 
exiſt; thatistoſay, "Thatathing which cannot bur 
| be, isnot, nor can be, 
Atheiſm, as it is an abſurd, ſo it isan imprudent| = 
Opinion, andthat upon theſe two accounts. 1 
Firſt, It is againſt mens preſent Intereſt, Did 
| bat Men conſider what God is, they would ſee him 
to be ſo lovely a Being, and fo full of goodyeſs and all 
Lo | 
deſirable perteions, thar even thoſe very perſons, 
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who are of ſuch irregular Underſtandings as not to| 

believe that there is a God, yer could not (if they| 

underſtood themfelyes) refrain from wiſhing _ | 
| enere. 
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there were one, For, is it not. every mans intereſt 
that there ſhould be ſuch a Being in the World as 
takes particular care of him, and loves him, and 
is able and willing to do him good,” and to make 
him happy; to ſupply all his wants, aud to relieve 


/ Him 1n all his ſtraits, when no body elſe can; to 


preſerve him in the greateſt dangers, and affiſt him 


 |againſt his greateſt enemies, and ſecure him from 


miſery and deſtruction £ Is it not every mans intereſt 
that there ſhould be ſuch a Being inthe World, as 
would govern us for our advantage, and require no- 
thing of us, but whart is highly for our intereſt, and 


what (if we rightly underſtood our own concern- 
| ment ) we our ſelves would chooſe to do? And God 
{is ſucha Being, if he beat all, Now why ſhould 


any man be aggrieved that thereis ſuch a Being as 
this, or count it his intereſt to ſhut Hzzz out of the 
World? I dare ſay, it a wiſe and conſiderate man 
were left to himſelt and his own choice, to wiſh the 
greateſt good to himſelf he could deviſe; the ſum of 


| [all his wiſhes would be, that there were juff ſach a Be- 
'|ingasGod #&z nor would he choole any other Bexe- 
| 'faFor, or Friend,or Protector for himſelf, or Governor 
| [for the whole World, then i#finite Power conducted 
| [and managed by infinite Wiſdom, and Goodneſs, and 


Fuſtice, which is the true Notion of a God, I con- 


- \feſs, it is not a wicked Man's intereſt, it he reſolve 


to continue ſuch, that there ſhould be a God ; But 
it is not mens intereſt to be wicked: Ir is for the 
general good of humane ſociety, and conſequem'ly, 
of particular perſons, to be true and juft; it is for 


| 


mens health to be temperate; and ſo I could inſtance. 


in 
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in all other vertues, But this is the Myſtery of A- 
theiſme, men are wedded to their luſts, and reſoly'd 


tereſt to wiſh there were no Gvd, and to believe ſo if 
they can; whereas if men were minded to live righte- 
ouſly and ſoberly and vertuouſly in the world, to be- 
lieve a God would be no hinderance or prejudice to 
any ſuch deſign, but very much for the advancement 
and furtherance of it, Men that are good and wertuous 
do eaſily believe a God;(o that it is vehemently to be 
ſuſpeRed, that nothing but the ſtrength of mens 
luſts, and the power of vicious inclinations, do ſway 


their minds, and fer a baſs upon their Ulnderſtand- 
ings towards Atheiſme, 

Secondly , Atheilme is imprudeyt, becauſe it is 
unſafe in the iſſue, The Atheiſt layes a Wager 
againſt the Religious man, that there is no God,but 
upon ſtrange inequality and odds;for he ventures his 
Ecernal Intereſt : whereas the other ventures onely 
che loſs of his Luſts, (which it is much better for 
him to be without) or at the utmoſt, of ſome tem- 


| poral convenience; and all this while is inwardly 


| more contented and happy, and uſually more health- 
full, and perhaps meets with more reſpect ,. and 
faithfuller triends, and lives in a more ſecure and 


|flouriſhing condition, and freer from the evils and 


puniſhments of this world, then the Arheiſtical 
perſon does, (however, it is not mach that he ven- 
\cures;) And after this life, if there be no God, is as 
well as he; but if there be a God, is infinitely bet- 


ter, even as much as unſpeakable and eternal happi- 
-_ is better then extreme and endleſs miſery, So 


upon a wicked courſe, and (o it becomes theirin- 
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hat if the Arguments for and againſt a God were | 


equal, and it werean evey Queſtion Whether there 
were one or not, yet the hazard and danger is ſo in- 
finitely unequal, that in point of prudence and in- 


1 |tereſt every man were obljged to incline to the At- 
1 {firmative 5 and what-ever doubts he might have 


about ir, to chooſe the ſafeſt fide of the Queſtion, 


| [and to make 7þat the Hypotheſis tolive by. For, he 
| [that a&ts wiſely, and is a throughly prudent man, 
1 |will be provided 7» omnem eventum, will take care 


to ſecure the mary chance, what-ever happens: bur 
the Atheiſt, in caſe things ſhould fall our contrary 


| |to his belief and expeRation, he hath made no pro- 
| |vifion for this caſe, if, contrary to his confidence, it 
! [ſhould prove in the Iflue that there is a God, the 
| [man is loſt and undone for ever ; It the Atheiſt 
| [when he dies ſhall find chat his ſoul remains after 
| [his body, and has enely quitred it's lodging, how 
| |will this man be amazed and blank'd, when, contra- 
! |ry to his expeRarion, ke ſhall find himſelf in a new 


and ſtrange place, amidſt a wo1ld of Spirits, entred 


upon an everlaſting and unchangeable ſtate ? How | 
ſadly will the may be diſappointed when he finds all | 


things otherwiſe then he had ſtated and determined 
them in this world 2 When he comes to appear be- 
fore that God: whom he hath denied, and againſt 
whom he hath ſpoken as deſpightſul things as he 


conld 2 Who can imagine the pale and guilty looks | 


of this man, and how he will ſhiver and tremble for 


the fear of the Lord, and for the glory of his Majeſty ? 


How will he be ſu: p:ized with terrou:s on every 
fide, to find himſcit thus unexpectedly and ir- 


recoverably | 
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recoverably plunged into a ſtate of ruine and deſpe- 
ration? And thus things may happen for all this 
mans confidence now: For our belief or diſ-belief 
of a thing does not. alter the nature of the thing, 
we cannot fancy things into being, or make them 
vaniſh into nothing by the ſtubborn confidence of 
our imaginations z things are as ſullen as we are, 
and will be what they are, what-ever we think of 


'themz and if there be a God, a man cannot by 


an obſtinate dif- beliet of him make him ceaſe to 
be, any more then a man can pur out the Sun by 
winking, 

And thus I have as briefly and elearly as I could 
endeavour'd to ſhew the ignorance and folly of Specy- 
lative Atheiſms in denying the exiſtence of God, And 
now it will be needleſs to ſpeak of the other two 
Principles of Religion, the Immortality of the Soul, 


| Fand future Rewards; For no man can have any rea- 
ſonable (cruple about theſe, who believes that there} 


is a God ; becauſe no man that owns the exiſtence 
of an infinite Spirit, can doubt of the-poſsibil;ty ofa 
finite Spirit, that is, ſuch a thing as 1s 7material,: 
and does not contain any principle of ſelf-corruption 
initſell; And no man thar believes the goodneſs of 
God,can doubt but that he hath made ſome things as 
200d as may be, and for as long continuance as they 
are capable of, Nor can any man that acknowledgeth 
the holineſs and juſtice of God, and that he loves 
righteouſnes, 2nd hates iniquity, and that he is Ma- 


Li 
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giſtrate and Governoar of the World , and conlſe- 
quently concerned to countenance obedience to, and 
; puniſh the violation of his Laws; and withal con-' 
| 
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1 [and ſinners puniſhed, 


|be play:d and jefled withal, There is no greater 
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|{iders the promiſcuous diſpenſations of Gods Provi- | 


dence in this World, and that all things do gene- | 
rally happen alike to all, think it unreaſonable to con- | 
clade, that after this life good men ſhall be rewarded, | 

And now I think I may with reafon intreat ſuch 
as are Atheiſtically enclined, to conſider theſe things 


| ſeriouſly and impartially; And if there be weight in 


theſe Conſiderations which I bave offered to them to. 
ſway reaſonable men, I would beg of them,thar they 
would not ſuffer themſelves to be byaſſed by preju | 
dice, or paſsion, or the intereſt of any luſt or worldly. 
advantage, to a contrary perſwaſton, | 
Firſt, 1 would intreat them ſerioufly and dili- 
gently to conſider theſe things, becauſe they are of | 
{o great moment and concernment to every man; 
If any thing in the world deſerve our ſerious ſtudy | 
and conſideration, thele Principles of Religion do | 
For what can import us more to be ſatisfied in, then 
whether there be a God, or not ® whither our Sonls 
ſhall periſh with our Bodies, or be immortal. and ſhall | 
continue for ever! Andit ſo, Whether in that eter- | 
nal fate which remains for men after this Life, they 
fhall not be happy or miſerable for ever, according as 
they have d:meaned themſelves in this world® Tt theſe 
things be ſo, they are of infinite conſe qu:nce tous; 
and therefore it highly concerns us to enquire Cili- 
ently about them, and to fatisfie our minds con- 
cerning them one way or other, Porthele are nor 
matters to be {lightly and ſuperficially thought up- 
on, much leſs {as the way of Atheiſtical men is) ro 
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| argument of a /:zh; and inconftderate perſon, then 


' an hath no regard to him(clf, and that he is not. 
| rouched with a ſenſe of hisown intereſt ; Ye jeſs 


| 


| 


culons by vain and frothy men, as the graveſtand 
wiſcſt Perſonage in the World may be abuſed by 
being put into a Fools Coat, and the moſt zobicand 
excellent Poem may be Cebaſed and made vile by be- 


ing tu:ned into Burleſque, So that it concerns eye- 
ry man that would not trifle away his Soul, and fool 
himſelf into irrecoverable miſery,” with the greateſt 
ſeriouſnels to enquire into theſe matrets whether they 
| be ſo or not, and patiently to conſider the argu- 

ments which are brought for them z Many have mil- 
carried about theſe things, nor becauſe there is not 
reaſon and evidence enongh for chem, but becauſe 
they have not had patience enough to conſider them, 
l Secondly, 
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| [they are not now to bealtered; Thetruth of things 
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Secondly, Conlider theſe things impartially, All | 
wicked mep are of 4 Party againſt Religion, Some | 
Luſt or Intereſt engageth them againſt it. Hence it 
comes to pals that they a:eapt to ſight the ſtrongeſt 
Arguments that can be brought for ir, and to c5 up | 
very weak ones againſt it, Men do generally :ind' 
without difficulty aflent ro Mathematical T:utls,' 
becauſe it is no bodies intcreſt to Ceny them; but 
men are ſlow to believe Moral and Divize Trut''s,! 
becauſe the Luſts and 7ztereſts of men do prejud:ce 
chem againſt chem, And therefore you may ob- 
ſerve, That the more verwmouſly any man lives, 
and the leſs he is enflived to any Luſt, the more 
ready he is to entertain the Principles of Religion, 
Therefore, when you are examining theſe mat- 
ters, do not take into confideration any ſenſual ot 
worldly Intereſt , but deal clexry anc imparcially 
with your ſelves; Let not temporal anc li:tle ad 
vantages {way you againſt a greater and more dure 
able intereſt, Think thus with your ſelves; T hat 
you have not the waking of things true or falſe, bur 
that the truth and exiſtence of things is already fix'd 
and ſetled, and that the Principles of Religion ate 
already either determinately true or taiſe, before 
you think of them: Either there is a God, or there 
1s not ; either your Souls are Immorta!, or they 
are not; one of theſe is certain and neceſſary; and 


—_ 
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will not comply with your conceits, and bend it {elt 
to your intereſts, Thetefore do not think what you 
would have to be, but confider impartially what is, | 
and (if it be) will be whether you will or no, Do; 
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| fore it is my intereſt that there ſhould be no God, 


— 


not reaſonthus; 1 would fain be wicked, and there- 


nor no life after this, and therefore I will endeavour 
ro prove that there is no ſuch thing, and will fhew 
a!l the favour I can to that ſide of the 2ueſtionz | 
will bend my underſtanding and wit to ſtrengthen: 
the Negative, and will ſtudy to make it as true 
as I can, This is tond, becauſe it is the way to 
cheat thy ſelf; and that thou mayeſt do, if thou 
likeſt it: We may cozen our ſelves as often as we 
pleaſe, bur Res nolunt decipi, The nature of things 
will not þe impoſed upon, It then thou be as wiſe as 
thou oughteſt to be, thou wilt reaſon thus withthy 
ſelf; My higheſt intereſt is zet to be deceived about \ 
theſe matters, theretore ſetting aſide all other confi- 
derations, I will endeavour to know the truth, and 
yield to thar, = 

Secondly, The Pradical Atheiſt, who is wicked 
and irreligious notwithſtanding he does in ſomeſort 
believe that there is a God, and a future ſtate; he 
is likewiſe guilty of prodigious Folly : The Princt- 
ple of the Speculative Atheiſt argues more Tgno- 
rance, but the Prafice of the other argues greater 
Folly, Not te believe a God, and another Life, 
for which there is ſo much evidence of Reaſon, 1s 
great jgnorance and folly ; bur cis the higheſt mad- 
neſs, when a man does believe theſe things, to live 
as it he did not believe them: When a man does 
not doubt bur that there is a God, and according as 
he demeans himſelf rowards him, he will makehim 
happy or miſerable for ever, yer to live ſo as if he 
' were Certain of the contrary, and as no manin js 
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ſon can 1.ve, but he that is well affured the:e is no 
Goo, Ir was a ſhrewd ſaying of the old Mozk, That | 
two kind of Priſons would ſerve for all offenders in 
the World, an Inquiſition, and a Bedlam, If any 
man ſhould deny the Being of a God, and the Im- 
mortality of the Sou), ſuch a one ſhould be put into 
the firſt of theſe, the 19quiſition, as being a deſpe- 
rate Heretick if any man ſhould profeſs to believe 
theſe, andallow himſelf in any known wickedneſs, 
ſuch a one ſhould be put into Bedlam; beciuſe there 
cannot be a greater folly and macineſs, then for a 
man in matters of greateſt moment and concern- 
ment to a againſt 1s beſt Reaſon and Underſtand- 
ing, and by his Life to contradict his Belzef,, ſuch a 
man does Yivus videnſque perire, periſhes with his| 
eyes open, and knowingly undoes himſelf; he runs 
upon the greateſt dangers which he clearly ſees to 
be before him, and precipitates himſelf into thoſe 
| [evils which heprofefles to believe are real and in- 
1 !tolerable ; and wilfully negle&s the obtaining of 
that unſpeakable good and happineſs which he is 
perſwaded is certain and attainable, Bur of this 
more ia the Application of this DodFrixe, 

The Third way of Confirmation (hall be by en- | xx 
deayouring to vinticate Religion from thoſe com- 
mon T»putations wh ch ſeem to charge it with 7g- 
norance or Imprudence, The profane Wits of the 
world charge Religion with thele three 1mputa- 


trons, 


_— 
— 


1, Of Creduliy, 
| 2, Of Singularity. 
3. Of Kaking a fooliſh Bargain, 


Firſt,! | 


er. 9 "—— 
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Firſt, Credulity : Say they, The Foundation of 
Religion is the belief of thaſe things for which we 
have no ſufficient Reaſon, and conſequently, of 
which we can have no good aſſurance, as the belief 
of a God, and of a fucure ſtate a'ter this life, things 
which we never ſaw, nor did experience, nor ever 
ſpoke with any boly that did; now it ſeems to ar- 
| gue too great a facility and eaſineſ(s of belief, to al- 
ſent to any thing upon inſufficient grounds, 
.Tothis I anſwer, 

1, That if there be ſuch a Being as a God, and 
ſuch a thing as a furure ſtare, ir cannot (as I ſaid be- 


tore) in reaſon be expected that we ſhould havethe 
evidence of ſenſe for ſuch chings : For, hethar be- 
lieves a God, believes ſuch a Being as hath all per- 
fcRions, among which this is one, that he is a Spi- 
rit, and conſequently, inviſible, and cannot be ſeen: 
He that believes another Life atter this, profeſſeth 
to believea ſtate of which in this life we can hayeno 
trial and experience, 

2. We have the beſt Evidence for theſe things 
which they are cipable of, 


much more credalows, (thut 1s) believe things upon 
;ncomparably leſs evidence of Reaſon, The Atheiſt 


credulous Fools well met z But be, tor his part, pre- 
rends to be wiſer then to believe any thing tor 


flight grounds which move other men; if you would 


3 Thoſe who deny theſe Principles muſt be 
looks upon all that are-Religions as a Company of 
Company z he cannot entertain things upon thoſe 


{ win bis aſſent to any thing, you muſt give him a 
clear Demonſtration 'for ic, Now there's no way | 


| 


co 


| 
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'to deal with this Man of Reaſon, this rizid exaQor| 
of Demonſtration for things which are not capable 


of it, bur by ſhewing him that heis an hundred times 
more credulous 3 that he begs more Principles, 
takes more things for granted without offe:ing to 
prove them, and afſ-nts to more ſtrange Conclu- 
tions upon weaker grounds, then thoſe whom he ſo 
much accuſeth of Credulity, And to evidence this, 
I ſhall briefly give you an account of the Atheiſts 
Creed, and preſent you with a Catalogue of the Fuy- 
damental Articles of his Faith, or rather Unbelzef, 


i . , 
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R_————— w—_ — _ _ ES -— = 


can be, and conſequently that the wiſe as well as| 


'wnwiſe, of all ages have been miſtaken, except him- 
felfanda few more, He believes, that either all the 
world have been fr ghred with an apparition of their 
own Fancy, orthat they have moſt unnaturally con- 
ſpired together to cczen themſelves; Or that this 
Notion of- a God is a Trick of Pulicy, though the 


'oreateſt Princes and Politicians do not at this day | 


'know ſo: much, nor have done time out of mind: 
 Hebelieves, cither, that the Heavens and the Earth 
and all chings in them had no original Cauſe of their 
Being, or elſe that they were made by Chance, and 
' happened he knows not how to be as they are. and 
that in this laſt ſhuffling of Matter, all things have 


regularly, as it the greateſt Wiſdom had contrived 
them; but yer he believes that there was no Wil- 
dom in the contrivance of them, He »elieves, T har 
that which is poſſible is impoſſible, and that that is 


by great good Fortune fallen out.as happily, and as| 


| 


not, which cannot but be, He believes, T hit meer 


| Matter 
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{ly perform all thoſe fy? and free operations which 


Principles, (that is) to a contormably to our beſt 


Matter can Underſtand and W1ll, and moſt dextrouſ- 


the Ignorant attribute to Spirits, and conſequently 
chat there are no ſuch things as immortal Spirits, 
or a Reſurreition of the Body, or everlaſting Life. 
This is his Creed, And ſeriouſly it is awonder 
that there ſhould be found any.perſon pretending to 
Reaſon or Wit, that can fay Amen to ſuch a heap of 
abſurdities, which are ſo groſs and palpable, that 
they may be felr, So that I think ic will fall to the 
Atheiſts ſhare to be the moſt credulous perſon, that 
is, to belicve things upon the ſlighteſt Reaſons, 

. The Second Impntation 1s Singularity ; the affetta- 
tion whereof is unbecoming a Wiſe man : To this 
charge I anſwer, 

I, It by Religion be meant the belzef of the prix- 
ciples of Religion, that there is a God, and a Pro- 
vidence, that our Souls are Immortal, and that there 
are Rewards to beexpedted alter this life; theſe are 
ſo tar from being ſ;zealar Opinions, that they are 
the general Opinion o: Man-kind, even of the moſt 
Barbarous Nations : as Tully, Seneca, and others 
teſtifi? z inſfomuch, that the Hiſtories of ancient 
times do not fu:niſhus with the names of above three, 
or four at moſt who denied a God , And Lucretius 
acknowledgeth, that Epicurzs was the firſt who did 
oppoſe thoſe great Foundatiogs of Religion the 
Providence of God, and the Immortality of the Soul, 
Primuim Grajus homo, &c, meaning Epicurus,” 

2, It by Relizion be meint a /:ving np to thoſe 


Reaſon and underſtanding, and to l;ve as it does 


| become! 
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become thoſe who do believe a God, and a tuture 
live otherwiſe, to be the part of every wiſe man, and 


height of diſtraction: Nothing is more ordinary 
then for men who live wickedly, ro acknowledg that 
they ought to do otherwiſe, | 

3. Though according to the common courſe and 
practice of the World it be ſomewhat fingslar for 
men truly and throughly to live up to the Principles 
of their Religions yet ſingularity in this matter is (o 
far from being a RefledFi0p upon any mans prudence, 
that it-is a Engular commendation of it, Intwo Ca- 
ſes ſingularity. very commendable. 
1, When there is aneceſſity of it in order to a 
mans greateſt 7ztereſt and happineſs, I-think it to 
be a reaſenable account for any man to give, why 
he does not {ive as the greateſt part of the world do, 
that-he has no mind to gje asthey do, and to periſh 


be miſerable for company ; he has no inclination 
to have his laſt end like theirs who kyow not God, and 
obey not the Goſpel of his Sen, and ſhall be puniſhed 
with everlaſting deftruttion from the preſence of the 
Lord,and frem the glory of his power. | 

2, It is very commendable to be ſingular in any 
Excellency, and I have ſhewn that Religios is the 
preateſt Excellency: to be ſingular many thing that 
IS wiſe, and worthy, and excellent, 15 not a:diſparage- 
ment, but a praiſe : every man wouldchoole to be 
thus ſingular, © ID 
The Third Imputation is, that Religion is a fooliſh 


H bargain 


the contraty to be the very madneſs of folly, and} 


withthem; he is not diſpoſed to be a foo), and to| 


State 3 this is acknowledged even by thoſe who | 


| 


| 


be 
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bargain; becauſe they who are Religious hazard the 
parting with a preſent and certain happineſs for that 


{| which 1s future and wxcertain, To this I anſwer, 


I, Let it be granted, that the Aſſurance which 


| we have of future Rewards falls ſhort of the Zu- 


dence of ſenſe; tor I doubt not but that that ſaying 
of our Savieur, Bleſſed is he who hath believed and 
not ſeen; and thole expreſſions of the Apoſtle, We 
walk by faith and not by fights, and faith ts the evi- 
dence of things not ſeen; are intended by way of 4- 
batement and diminution to the: Evidence of Faith, 
and do fignifie,that the report and zeft;mopy of others, 
is not ſo great evidence aSthat of our own Poſe And 


| though we have ſufficient aſſurance of another ſtate, 


yet not {0 great evidence as if we our ſelves had been 
S the other World, and ſeen how all things are 
there, OH 
2, We have ſufficient aſſurance of theſe things; 
and ſuch as may,beget in us a well grounded confi: | 
dence, and free us from all doubrs of the contrary, 


{and perſwade a reaſonable man to venture his great- 


eſt Intereſts in this World upon the ſecurity that we 
have of another World : for | 
' TI. We haveas much aſſuraxce of theſe things as 
things future and at a diſtance are capable of; and 
he is a very unreaſonable man that would defire 
more: Future and inviſible things are not capable 
of the Evidence of ſenſe; but we havethe greateft|. 
rational Evidence forthem z andin this every realo- 
nable man ought to acquieſce. 

2, Wehaveas much asis abundaztly ſufficient to 


 |juſtifie every mans diſcretion, who for the great and 
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the pooy and tranſitory things of this Life, And 
for the clearing of this,it will be worth our confider- 
ing, that the greateſt affairs of this world, and the 


] | moſt importanc concernments of this life,are all con- 


ducted onely by Moral Demonſtrations : Men every 
day yenture their /ives and efates onely upon Moral 
aſſurance, For inſtance, Men who never were at 


[the Eaſt or Weſt Indies, or in Turky, or Spain; yet 


do venture their whole Eſtates in Traffick thither, 
thongh they have no Mathematical demonſtration, 
onely Moral aſſurance that there are ſuch Places. 
Nay which is more, Men every day eat and drink, 
though I think no man can demonſtrate out of Z«- 
clide or Apollonius, that his Baker, or Brewer, or 
Cook, have not conveyed Poyſoz into their weat or 
drink; And that Man that would be ſo wiſe and 
cautions 4s not to eat or drink till he could Jemon- 


ſtrate this to himſelf, I know no other remedy for 


him, but that in great gravity and wiſdom he muſt 
die for fear of death, And for any man to urge, that 
though men in temporal affairs proceed upon moral 
aſſurance, yet there is greater aflurance required to 
make:men ſeek Heaven and avoid Hell, ſeems tome 
to be highly unreaſonable; for ſuch an aſſurance of 
things as will make men circumſpect and caretall to 
avoid a leſſer danger, oughtin all reaſon to awaken 
men much more to the avoiding of a greater : ſuch 
an aſſurance as will ſharpen mens defires, and quick- 
en their endeavours for the obtaining of a lefler 
ood, ought in all reaſon to' animate men more 
powerfully, and to inſpire them with agreate: vi- 
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eternal chings of avother World, hazards or parts wich | 
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| - your and induſtry in the purſuit of:that which is in- 


| Uſe I, 


| 


|derſtanding, and not to know God, is in intellectual 


———— 


[ty 3 For the inviſible things of him from the Creation 


nitely greater: For why the ſame aſfurance ſhould 
not operate as well in a great danger as ina leſs, ina 
great good as in a {mall and inconfiderable one, 1 


can ſee no reaſon, unleſs men will ſay,that the great- | 


neſs of an evil. and danger is .an incouragemeat to 
men to-run upon it, and that the greatneſs of. any 
good and happineſs ought in reaſon to diſhearten 
men from the purſuir of it, : 


The{U{ethat Iſhallmake of this, ſhall be 
I, Toputmen out of conceit with Sz, 

2, Toperſwade men to be truly Religions. 

Firſt, 1 Religion be the beſt Knowiedg and: 
Wiſdom, this challenges wicked men for their folly 
and jgnorance ; this convition-of the great. im- 
prudence and unreaſonablenefs of a wicked courſe 
(ſhould ſhame men out of Irreligion, Wicked men 
are in Scrip:ure deſcribed by this CharaFer, they 
are thoſe that know not God; which argues mon» 
ſtrous ignorance and ſtupidity, .for to have anun-. 


things juſt ſuch an abſardity, as it is in natural things 
to have eyes, and not to diſcerntke light; for as 
lightis primum viſibilechefirſt object of our ſighr,ſo 
God is primmum intelligibite,the plaineſt and moſt ob- 
vious object of our underſtandings; Me fills Heaven 
and Earth, every thing repreſents him tous ; which 
way ſoever we turn our ſelves, we are encountred 
with clear evidences and demonftrations of a Dei- 


of the world are clearly ſcen, being underſtood by the 
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| | He that obſerves the lives and aQtions of the 
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things made, even his eternal Power and God-head 
Sothat men are without excuſe, as the Apoſtle ſpeaks, 
Rom 1,20, "Fits 7d civeu duTas ayanoaoynles {Uch men 
bE know not God can haveno Apoleey to make for 
themſelves, their ignorance is utterly inexcuſable : 
Or 1t men do underſtand, or believe the:e is ſucha 
Being as God not to conſider this, not to attend 


to know our Relation to him, and dependance upon 


incaſe we negle&, contemn, and diſobey him : not 
to know the duty that we owe to him who hath 
madeus, and hath an unqueſtionable right in ue, and 


| ititlero us, and authority over us; and is therefore | 


our ſupream Law giver, becauſe he hath power to 
make-us happy or miſerable for ever, 70 F 5 or to 
deftroy ws; and conſequently that it is our higheſt 


it;- This is groſs ignorance, and inconfideratenels, 
and ſtupidity ascan be imagined, 

greateſt part of men, would verily think that they 
underftood nothing of all this; therefore we find in 
[Scripture that when God looks down upon the 
wickedneſs of men, he pronounces ther'to be with- 
out-underſtanding, Det. 32, 28. when God had 


Children of 7ſrael, he concludes, 7t i 4 nation void 
of counſel, neither is there any underſtanding in ther, 
lathe 14 Pſalm 3t the beginning, the Pſalmiſt re- 
prefents God as looking down from heaven upon: 


reckoned up the rebellions and perverſneſs of the| 


| 


him, and obnoxiouſneſs to his Power and Juſtice| 


intereſt to pleaſe him, to know his Will and to do| 


| 


the children of men; and when he ſaw how they 
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had cor:upred themſelves, and what abominable 


works they did, crying out, Have all the workers of 


iniquity no knowledge ? Not that wicked men are 
ceſtitute of the patural faculty of Underſtanding, 
but they have it as if they had it not they have 
Underſtandings, but they do not «ſe them, which 
in effec, and by interpretation, is all one as it they 
had none; Nay, happy were it for them if they 
had them nor, tor then they would nor beliable to 
the Judgment of God, nor accountable to Him as 


| [reaſonable creatures z but this ignorance is wilfull 


and affeted ; men are not 6l;nd, but they wink, 
and ſhut their eyes ; they ca underſtand , and 
will not; or if they do underſtand any: thing, 
they impriſon the Traths of God, and detain them 
in unrighteouſneſs; they thruſt light intoa dungeon, 
and hide the candle of the Lord that is in them #xder 


| a buſhel, they do not ſuffer thoſe things that they 


know to have a due power and influence upontheir 
hearts and lives: And this is an Ignorance that will 
be ſo far from excuſing men, that it will aggravate 
their condemnation; and therefore 7rreligron is not 
onely an argument ot the greateſt Tgyoraxce, but of 
the greateſt Folly, I know there are great pretenſi- 
ons in the world to Knowledge and Wiſdom, but 
upon a true and juſt account of things, rhere's no- 
thing more familiar and ordinary then Ignorance 
and Folly ; theſe ill weeds are of a forward and 


| plentifull growth in che.nature of man; Nzhil tare 


wvalde vulgare quam nihil [apere, Nothing 15 more 
common then for men not to be wiſe, Wetalk 
much of Prodigies, but, as Tully ſayes well, Max7- 
mum 
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Wonders in the World is a truly wiſe and know- 
ing perſon; ſo that it is not very eaſie ro anſiver 
Fob's Queſtion at the 12th, Verſe of this Chapter, 
Where ſhall Wiſdom be found ? and where is the place 
of Underſlanding * So many wicked men as there 
are in the world, ſo many Fools, and that I am 
afraid amounts to a great number. Men generally 
ſtand upon the credit and reputation of their Un- 
derſtandings, and of all things hate to be account- 
ed Fools, becauſe Folly is ſo great a reproach to the 
Underſtanding of a man, and fo high a reflexion 
upon his diſcretion: But I know no way for men to 
avoid this imputation, and to bring off the credit 
of their Underftandings, but by being truly Reli- 
'gious, by fearing God, and departing from evil : 
For certainly, there is no ſuch imprudent perſon as 
he that neglets God and his Soul, and is careleſs 
and flothfull about his everlaſting concernments, 
becauſe this man a&s contrary to his trueſt Reaſon 
and beſt Intereſt; he negleRs his own ſafety, and 
is ative to procure his own ruine : He flies from 
happineſs, and tuns away from it as faſt as he can, 
and purſues miſery, and makes haſte to be undone, 
Hence it is that Solomoy does all along inthe Pro- 
werbs give thetitle of Fool to a wicked man, asf it 
were his proper name, and the fitteſt charaQtertor 
him, becanſe he is eminently ſuch ; There is no 
fuch fool as the finning fool, who every time he fins 
ventures his Soul, and layes his everlaſting Intereſt 
at the ſtake, every time a man provokes God, he 
does the greateſt miſchiet to himſelf that can be ima- 


gined, 
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mum portentum eft vir ſapiens, One of the greateſt | 
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about which poſſibly they may uſe as great an aQti- 


| of life, we account tuch men diſtracted for all chat, 
11-know the world applaud themſelves much in this 


| infinite wiſcom whic 


[in the Sages and Politicians ofthe world, confu'ting | 
| about a wicked deſign againſt Chriſt, he tells us, 


oxn fl: ſh, and daſhes his head againſt che ſtones does 
not a& ſounreaſonably as a ſinner, becauſe he is not 


of voluntary frenzy, and a choſen diſtraion , and 


himſelf, and ont of his witts , onely with this ſad 
difference, that he knows better what he does, And 

at wicked men are many of them wiſe as to the 
things of this world, is no vindication of themany 
more,” then the more innocent actions of mad men, 
(as catching at ſhadows, and purſuing butter-flyes) 


vity and diligence, as any man can do about the 
moſt weighty affairs; but this does not vindicate 
themfrom being mad, for becauſe ſuch aRions are 
crifling and impertinent to the great concernments 


wiſdom, and cry mY as the onely prudence ; but 


calls ic folly, David, in Pſal, 2, when he brings 


that as wile as they took themſelves to be, Hethat 
ſits in heaven laughs at them, andthe Lord hath them 
in deriſies ; and thall we account them miſe at whom: 
God laughs ? can we reckon that to be prudence 
which the Lord hath in deriſfion * The Rich man, 


"goods for mary years, no doubt took himſelt tor a 


Lyk, 12, who had enlarged his barns, .and laid uf 


gjined, A mad man hat cuts himſelf, and tears his| 


is the beſt judg of wiſdom, 


ſo ſenſible of what he does; wickedneſs is a kind| 


every ſinner does . wilder and more extravagant | 
things,then any man cando that is craz'd and beſide 


| 


1 


very: 
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1 [very prudent matt; but God who-calls things as} ; I 
| [they are,and does not call any body out of his name, 
1 [callsthis man fool, becauſe in the midſt of all this 
1 {care, he had negletted his foul, Thos fool, 8&c, To 
| [chem who believe another life after this, an eternal 
1 [ſtate of happineſs or miſery in an other world, 
! [{which is but a reaſonable Poſtulatum, or demand a-| 
| [|mong Chriftians) there is nothing in Mathematicks 
more demonſtrable then the folly of wicked men ; | 
1 |forit is not a clearer and more evident principle, that 
1 |the whole is greater then a part , then that #- 
1 |ternity and the concernmens of it are to be prefer- | 
1|red before Time, EE. 
1] But it is not my work to revile ſinners, and to 

1\call them names, but to convince them if ic be poſ- | 
{[6ible, and to reclaim them, ' I will therefore pur the |: 
{|matter into a texyporal Caſe, that wicked men who 
nut any thing of the Rules and Principles of | 


{worldly wiſdom, may ſeethe imprudence of a ſinful 
curſe, and be-convinced. that this their way & their 
1 folly, even themſelves being judges, | 

!] Letme then propound ſome Caſes to ſinners, and 
1\sk hem a few 2veſtions, Is that man wiſe, asto 
1|tis body and his health, who onely cloaths his hands, 
It leaves his whole body naked £ who provides 
1]onely againſt the Tooth-ach, and neglects whole 
{|troops of mortal diſeaſes that are ready to ruſhin 
1|wpon him? juſt thus does he who takes care onely 
{or this vile body, but. negles his precious and 
Immortal Soul: who is very ſolicitous to prevent q 


ſmall and temporal inconveniences, but takes no careF® 
I eſcape the damnation of Hell. 
I 
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'to or: proviſion tor the remaining part ok his/life - 


T5 he awiſe man,-25 to his temporal Zfate; that 
ayes deſigns onely for a.day, wichout any proſpe& 


Juſt thus does he that provides for the ſhort time of 
this life, but takes no care for all Eternity, which is 
to be wiſe for a moment, but a fool-for ever; and:to/ 
a& as untowardly..and. as crolsly.to the reafon! of 
things as can be imagined; to regard Time as: if it: 
were Eternity, and to neglect Zreryity as: if is were 
but a ſhort time, Bs be 4 

Do you think him.a, wile. man, who. is ſerious 
about trifles,. but trifles-about the moſt ſeriousmaty! 
ters? Juſtſo is he who purſues the World and the: 
petty. intereſts of it with all his-might, but; minds| 
Religion and the weighty. concernments of Etervity; 
as it.he, minded themnot,  _ «a 


Do you count him a. wiſe man,. who throws him- 
ſelf over-board to ſaver his:-goods? Juſt ſa':deth 
he who to ſecure any thing in this world makes: 
ſhip-wrack ofthis Conſcience, and caſts away-his, 
Soul. « Io rceats ro” "WR 

Is he wiſe, whois wiſe in;any-thing but in his-pto- 
per profeſs:0n, 20d imployment? wiſe.for eyery D0- 
dy but himſelf: - who. is ingenious to conttiive\his 
own miſery, and to: do himſelf a miſchief but-is 


Chriſtianity is more onr proper Calling and profeſſi- 
on thenthe very Trades welive upon; - and juſt ſuch 


dull and ſtupid as tQ the deGeningof any real benefic | 
| and advantage to himſelf ? Juſtſuch a oneis bexwha: 
is .2 good Trazeſ-mas, but a bad: Chriſtian: ; ;-tor| 


# cvery Sinner, who is wiſe to doevil, busit dogoos| 


hath no underftanding. 
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|comes againſt ' him/ with - thouſands of thouſands? 
{who-flies a ſmall danger, 'and runs'upon a greater ?. 
[Juſt: ſo:does''every wicked 'man who negledts tind | 
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[r0he wiſe, who negle&s and diſobliges him who 


is his beft friexd, and can be his ſhrewdeſt Fey * 


who with one weak Tyoop goes out to meet him that 


contemns God, who can ſave or deſtroy him z who 
ſtrives with his Maker, and proveketh the Lord to 
jeatouſie 3. and with the ſmall *and-inconfiderable 
Forces' of 14 May takes the Field againſt the wie hry 
6rd the: Lord of Hoſts; ' who fears them that can kill 
the body, : but after that have nomore that they can'do ;, 
but; fears. not him-who after he hath kill'd can deftroy 


bath-body aud ſoul in Hell,” and juſt ſuch is he whoffor 


fear, of any: thing+in.this 'wwotld ventures to grieve 


imtoithe hands of the living God; heflies from a tem- | 
poral danger, and leaps into Hell, - | | 
i Is he wiſe, who 1n-matters of greateſt moment | 
andconcerametit'negles opportunities never 'to'be. 
tetrivid who ſtanding upon the'$hvre;and ſeeing the. 


 [Zidemaking haſte towards him apace, and that he 
[hath:but a few minures to fave himſelt, yet will lay 


himſelt co fleep there, rillcthe'crael Searuſh in-upon 


ttifles away:xhis day-of-Gods grace: and: patience, | 
nd fobliſhly adjourns-the work. of Repetrance” arid 
the buſineſs of \Religion toa dying hour, 

And, to put.anend to theſe Queſtions; 1s he wil 
whothopes to'attain\che-en{ wichout the 'means®' 
nay. by means that arequite contraty-ro'the end ? 


him,//and: overwhelm kim. 2+ Juſt ſo-does he who| 


- |Juſt-ſuch is: every wicked man \who- hopes 'to Wl 
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_\of God, and in the company of holy Spirits, by 


_ themſelves to be truly «knowing and wiſe, 


"[natnre of man more then the realities of the former, 


favour of God by offending him, and to come to 
the fight of him by ſinning againſt him and to be 


= hereafter without holineſs here, to gain the 
bleſſed. (that is) to find a pleaſure in the enjoyment 


rendring himſelf as unſuitable and unlike to them 
| ay he can | 


i The ſecond Uſe is toperſwade men to bethrouph- 
ly and 45A as eyer they would ac- 


Kyowledse and Wiſdom are confeſſed Excellencies 
among men, Eccl, 2,13, Wiſdows excels Folly as 
much & light doth darkneſs, Thereare ſome Yertyes 
and perteRions that gain affe#ios from men, . as 
Truth, and Meekneſs, and Kindyeſs; but there are 


theſe are Knowledge and Wiſdow, which if they be 
in any eminent degree, will caſt a great luſtre and 
glory upon a man, Fcel,8, 1, The Wiſdom of « man 
maketh his face to ſhine, Now even the ſhadows of 
theſelatter ſort of Excellencies hit the vain-glorious 


becauſe proud Man had rather be admir d then low'd. 
And that Knowledge ani! Wiſdom are generally ac- 


—_—_ 


men do fo generally affe& the reputation of Know- 
ledge, and arc ſo ambitious to be accounted Wile: 
| Fhere is not any thing that men value themſelves 
more . upon then their Xxowledge and Diſcretion: 
and on the contrary, 1gnorance and Folly are reckon- 


others that cauſe admiration and raiſe wonder, among | 


knowledged tobe greatExcellencies,appears, becauſe 


ed among thegreateſt defeRs of humane nature, . 
_ that 


_— 


| The Wiſdom of being Relipious, 6z | 


mom. 


{that they are accounted generally a greater reproach 
and diſgrace to a man then Yice and Wickedyeſs, 
and they have got ſoill a report inthe world, ; | 
there are not many but had rather be accounted 
| Knaves then Fools , hence it is that men generally 
|pretend to theſe Excellencies of Knowledge and 
Wiſdom, even ſuch as are moſt deſticute of them, 
and rather then want theſe Perfeftions, they. will 
call even their Vices and Imperfetions by this 
_  [name: Craft, and Slence, and Secrecie, and Reſer- 
wedneſs,and Formality, and affetFed Gravity, all theſe 
put in for the Title of Wiſdom; ſo ambitious is the 
[nature of-man of the reputation of this Excellency, | 
Fob 11,12, Vain man would be wiſe, though he be 
born like a wild aſſes colt, Now this very thing that 
|menate ſo forward to counterfeit theſe perfeRtions 
isan - -naqay of the Excellency, of real Knowledge 
and Wiſdom ; for (as I ſaid before) to counterfeit 
is nothing elſe but to put onthe appearance of ſome | 
real Excellency z common and ordinary things are; 
not counterſeired, bur onely things of price and ve- | 
| PFlues aSGold, and Silver, and precious Stones, And 
| ?chat mea are ſo tenacious of theſe Excellencies,. ſo 
| |lothto beſtripp'd even of-the ſhadow and appe 

| 1] [ance ofthem,is an argumentthat men highly eſteem 
| ! [them, So thatit ſeems thar theſe Excellencies are 
| [ingreat dearneſs among men, becuſe we hold them 
| { [fo faſt, that when we cannot poſſeſs the reality: of 

| | [them yet we love to enjoy the opinion of them, | 
| Jand rather then be wholly diſſeiſed of them, will 
hold them by. that ſleight and fantaftick: zenure of 


Now | 
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allity,and nor take up with any counterfeits of them, | 


'- Now it weaccount them ſuch ex ceIlencies, we 
ſhould labour to be pofleſt of them in truth and re- 


4 


but uſe ſuch a care and niceneſs 'about them as men 
do about Fewels, and precious ſtones, which becauſe 
they are of great value, all miſtakes about them are 
ſhamefal and intollerable, I have ſhewed that Re- 
ligion is thetrueſt knowledg, and moſt real wiſdom, 
therefore every man that values his underſtanding, 
and:ſtands upon the reputation of | is prudericeiand 


diſcrecion,ought to be religious, Dent. 4:6, Keep there- 
| fore my Statutes. for this is your wiſdom & underflayd: 
ing inthe fight of the nations, Thole who underſtand 
and know how to:manage. the. petty intereſts ofthis 
| world, we account then\ ſhrewd, and cunning, and 
deſigning men; but it we would ſpeak ttuly+and 
wiſely. of things, ,the Religious man-is the notable 
man; he that contrives to be everlaſtingly happy,and 
| ays.deſigns for all Erernity, he is a man of the deep- 
| eſt reach; be-rhatcakes careof his Soul, and-ſecures 
his Ecernal.intereſt; heis aſbrewd. man, 'Tharman 
| who by the afſiſtance of Gods grace canover-reach' 
| His own deceitful heart, and defear all-the arts and 
wiles of the Devil, andeſcape thoſe pollutions that 
ateinthe wo11d, and fave himſelf fromthe fins, and 
ſnares, and temptations of an untoward Generation , 
heis a cunning manindeed, Wouldfſt thouthen be 
truly knowing 2 labour to know God, and thy ſelf, 
thy intereſt, and thy end, and thy happineſs, and the 
| way of attainingit, Woudſt thou be truly wiſe? 
be wiſefor thy ſelf, wiſe for thy Sou}, wile for E-. 


| Une Reſolve upon a Religious courſe” of" life; 
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Fear God and depart from-evil, look beyond thines| 
preſent and ſenfible, unto things which arenot ſeen, 
andare- eternal; labour to ſecurethe great intereſts. 
of another world, and refer all the ations of this 
ſhort anddying lite, to that ſtate which will ſhortly 
begin, bur never haveanend; and this will approve. 
ic (elt ro be JVi[ſdom at thelaſt, whatever the: world 
judg of it now; tor, not that which is approved of 
men ow; but what ſh1ll fzally be approved by God, | 
istrue wiſdom, that which is eſteemed fo by him 


who is the fountain and original of all-wiſcom, the; 
firſt-ule andeaſure of it, the beſt and moſt compe- | 


* - ment 
of a great ſpirit, a BAtirand 
underflaxding to {light God, and baffle Religion, and | 
to level all the diſcourſes of anorher world, with the 
the Poetical deſcriptions of the Fairy Land: 1I ay, 
there is a day a coming, when all theſe witty fools 
ſhall be unhappily undeceived, and not being able 
to enjoy their delufion'any lgnger, ſhall call chem- 
{elves fools for ever. 

But whydol uſe arguments to perſwade men to 
that which is fo excellent, ſo »ſeful, and fo neceſſa- 
192 The thing it (elf 1 am preffing you to, hath 


allurementsin it beyond all arguments : For, it Re- | 


ligion be the beſt knowledg and wiſdom, 1 cannot 
offer any thing beyond this ro your underſtandings; 
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{ro raiſe your eſteem of it; Icanpreſeat nothing be- 
| | yond this to your AﬀeCtions thar may be atcraRive 
|  _ - | of yourlovean{1defire, Allthar can be done, isto 
F |] ſer the thing before men, and to offer it ro their 
choice; and if mens natural deſire of wiſdom, and 
knowledg, and happineſs will not perſwade them 

'be Religions, 'tis in vain to uſe arguments: it 
the fight of theſe beauties will not charm mens af- | 
 feRions, *tis to no purpoſe to compel a liking, and 
to urge and puſh forward a watch, to the making 
whereof conſent is neceſſary, Religion is a matter 
| of our freeſt choiſez and if men will obſtinately and: 

| wilfully ſer themſelves againft ir, there is no remedy, | 
Pertinacie nullum remedinm poſnit Dew ; If men 
will chooſe to be fools, and to be miſerable, all 
that canbe ſaid is this, God will leave (ach perſons: 
| £0 inherit their own choice, 10 enjoy the portion of ſin- 
: yers ks 4 49 if 
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